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ABSTRACT

An attempt is made in this article to throw some light on the
circumstances in which Bar ‘Ebroyo (Barbebraeus) worked by
Jfocusing our attention on the priest-physician Simeon b. Joshua of
Qal'a Rumaita (ob. 1289), who rose to a position of some
importance at the Ilkhanid conrt in the 1260’s and whose nephew
Newmrod became patriarch under the name of Philoxenus in 1283.
The fact that two of Bar ‘Ebroyo’s works are dedicated to this
Simeon suggests that he may have played an important role in the
background to Bar <Ebroyo’s literary activity.

I. INTRODUCTION

The innumerable accounts of the life of Bar “Ebroyo (Barhebraeus)
which have been written to date have a tendency to repeat each
other and only a few go far beyond the framework already set by
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the account in J.S. Assemani’s Bibliotheca Orientalis (11.244-321).1

U A list of some forty “bio-bibliographical” works on Bar “Ebroyo
published up to 1986 may be found on pp. 280—4 in J.M. Fiey, “Esquisse
d’une bibliographie de Bar Hébraeus (+1286),” ParOr 13 (1986): 279-312.
It is needless to say that most editions and translations of Bar “Ebroyo’s
works also contain accounts of varying lengths dealing with his life and
works in their introductions. To the list at pp. 280—4 in Fiey, one might,
without even attempting to be exhaustive, add such items as: E. Renau-
dot, Liturgiarum orientalinm collectio (Frankfurt: Baer / London: Leslie,
18472), 11.467-470; F. Neve, L’Ammuénie chrétienne et sa littérature (Louvain:
Peeters / Berlin: Mayer & Muller / Paris: Leroux, 1886) 388-93; Y.I. Dibs,
Tarikh Siiriya al-dunyawi wa-I-din, 8 vols. (Beirut: al-Matba‘a al-Umumiya al-
Kathulikiya, 1893-1905) VI, 348-57; M. Jugie, Theologia dogmatica Christia-
norum orientalinm ab Ecclesia Catholica dissidentium, vol. V (Paris: Letouzey et
Ané, 1935) 474-8; G.S. Sham‘n, “Aféq al-ma‘rifa “inda Ibn al-‘Ibt)” /-
Majalla al-batriyarkiya (Damascus) 2 (1963): 485-99, 535-44; N. Rescher,
The Development of Arabic Logic (Pittsburgh: Pittsburgh University Press,
1964) 206f. (horrendously inaccurate, but mentioning one or two
otherwise overlooked references); A. Vo6bus, Syrische Kanonensammilungen.
Ein Beitrag zur Quellenkunde, 1 (CSCO, 307, 317, subs. 35, 38; Louvain:
Secrétariat du Corpus CSO, 1970) 499-506; L. Cheikho and C. Hechaimé,
Ulami® al-nasriniya fi al-lskim 622—1300 (PAC, 5 ; Jounieh: Librairie St.
Paul / Rome: Pont. Istituto Otientale, 1983) 75-7; W. Hage, “Gtregotius
Barhebrius,” in M. Greschat (ed.), Gestalten der Kirchengeschichte, vol. 4
(Stuttgart/Berlin/Cologne/Mainz: Kohlhammer, 1983) 63-72; ‘U.R. Kah-
hila, Almustadrak ‘ald Mujam al-mu’allifin (Beirut: Mwassasat al-Risala,
1985) 535 (addenda to id., Mujam al-mu’allifin 8 [1959]: 39£); Y. M. Ishiq,
“Masadir Abi al-Faraj al-Malati al-tarikhiya wa-atharha fi manahijihi,”
Journal of the Iraq Academy, Syriac Corporation 11 (1987): 70-118, = id., Aram
(Oxford) 1 (1989): 149-72; Hage, Syriac Christianity in the East (Moran
‘Bth’o, 1; Kottayam: SEERI, 1988, rep. 1997) 83-96; M.J. Panicker,
“Christology of Bar Ebraya (Yuhanon Gregorius Abu’l Faraj)” (Diss.
Rome, PIOS, 1994) 6-55 (unpublished, reference taken from the excerpt
of the dissertation published under the same title [Rome, 1995], 93f.);
G.Y. Ibrahim, “Mar Ghrightriyas Ythanna Ibn al-Tbri 1226-1286,” =
intro. to D.B. Jijawi, Mandrat al-aqdas li-Iallima Mdir Ghrighdiriysis Abi al-
Faraj Ibn al-Tbri mafriyan al-mashriq 12261286 (Aleppo: Mardin Publishing
House, 1996) 1-41; A. Sauma, “Det syrianske forfattargeniet Johannes
Bar Hebraeus 12261286, Aram (Stockholm, Arameiska Akademikernas
Forbund) 10-12 (1996): 10-36; S.P. Brock, A Brief Outline of Syriac
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The appearance, therefore, in a previous volume of the Hugoye of
an article by G. Lane, where an attempt is made to take greater
account than usual of the historical circumstances under which the
great maphrian lived and worked, might, in this respect, be
considered a welcome event.? A comprehensive biography of Bar

Literature (Moran ‘Eth’o, 9; Kottayam: SEERI, 1997) 75-80 et passim;
E.-1. Yousif, Les philosophes et traductenrs syriaques. D’Athénes a Baghdad
(Patis/Montreal: Harmattan, 1997) 143-53, along with such encyclopedia
articles as P. Bayle, DHC (Rotterdam, 1697"), ed. Amsterdam 1740, 1.37;
B. d’Herbelot, Bibliothéque orientale (Paris, 1697'), ed. The Hague 1777-9,
1.31, I1.157, IV.690 (addition by H.J. Schultens); [A.G.] Hoffmann,
AEWK 1/7.384-6 (1821); P. Bétticher [= de Lagarde], RE 1.91-4 (1854);
P. de Lagarde, RE? 1.110f. (1877); A. Socin, RE? 1.123f. (1896, addenda at
23.5, 1913); M. Seligsohn—R. Gottheil, JE 6.91 (1904); J. Heller, EJ(D)
3.1074f. (1929); J. Géttsberger, LThK 1.967-9 (1930); G. Furlani, Enclt
6.176f. (1930); G. Ricciotti, EC 2.542f. (1949); C. Brockelmann, IslAns
5.861f. (1950, = tr. of EI 1.684f.); J. Mécérian, LThK? 4.1207 (1960);
W. Hage, TRE 14.158-64 (1985); anon., DHGE 21.1483f. (1986, addenda
to Hermann’s article at DHGE 06.792—4); K. Samir, The Coptic
Encyclopedia (New Yotk/Toronto: Macmillan, 1991), 345£,; S. Griffith,
The Oxford Dictionary of Byzantum (New York/Oxford: Oxford
University Press), 2.878f. (1991); S.P. Brock, LThK? IV.1001f. (1995);
H. Teule, Elr 8.13-15 (1997); and A. Ozaydin, IslAns? 21.92—4 (2000).—
Among the numerous studies on the life of Bar “Ebroyo in European
languages, the “sketch” in T. No6ldeke, Orentalische Skizzen (Berlin: Paetel,
1892, rep. Hildesheim: Olms, 1974) 253-73 remains one of the most
readable and the study by J. Gottsberger in his Barbebrius und seine Scholien
zur Heiligen Schrift, BSt(F) 5/4-5 (Freiburg: Hetrder, 1900) 5-56, one of the
most thorough. It is unfortunate that the accounts written in English tend
to be marred by inaccuracies. A particular warning is due against the
account in the introduction to W.E.W. Cartr, Gregory Abu’l Faraj, commonly
called Bar-Hebraeus. Commentary on the Gospels from the Horreum Mpysteriorum
(London: SPCK, New York/Toronto: Macmillan, 1925), which frequently
betrays an inability even to read simple Latin on Carr’s part. The
introduction to E.A.W. Budge, The Chronography of Gregory Abii’l Faraj, the
son of Aaron, the Hebrew physician, commonly known as Bar Hebraens (Oxford:
OUP, London; Humphrey Milford, 1932), on which Lane depends heavily
(v. infra n. 2), is somewhat, but not much, better.

2 G. Lane, “An Account of Gregory Bar Hebracus Abu al-Faraj and
his Relations with the Mongols of Persia,” Hugoye 2.2 (July 1999).
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‘Ebroyo, however, which takes full account of the materials made
available since Assemani’s day and which is at the same based on
trustworthy primary sources rather than on second and third-hand
information and unreliable translations, remains a work to be
written.

As a small contribution to the composition of such a
biography, an attempt is made in this brief article to throw some
light on the circumstances in which Bar ‘Ebroyo worked by
focusing our attention on the Syriac Orthodox priest-physician
Simeon of Qala Rimaita (Rum Kale, Hromkla), who rose to a
position of some importance at the Ilkhanid court in the 1260’s
and to whose patronage and encouragement we may owe a number
of Bar “Ebroyo’s works.

I1I. SIMEON OF QAL‘A RUMAITA
AND PATRIARCH PHILOXENUS NEMROD

In the first, political part of Bar ‘Ebroyo’s Syriac chronicle
(= Chron.), we find the following passage devoted to Rabban
Simeon of Qala Rumaita.?

3 Bar ‘Ebroyo, Chron., ed. P.J. Bruns & G.G. Kirsch, Bar-Hebraei
Chronicon syriacum (Leipzig: Boehme, 1789) 534.18-535.3; ed. P. Bedjan,
Gregorii Barbebraei Chronicon syriacum (Patis: Maisonneuve, 1890) 512.9-16;
ed. Budge (1932) [v. supra n. 1], vol. IT (= ms. Bodl. Hunt. 52) 158v a9—
24; ed. J.Y. Cicek, The Chronography of Bar Hebraeus (Glane/Losset: Bar
Hebraeus Verlag: 1987) 463a 10-23; tr. Budge, op. cit., 1.437; tr. D. Omer
Riza, Gregory Abi’l-Farac (Bar Hebraeus). Abi’l-Farac Taribi, TTKY 2/2
(Ankara 1945-50, rep. Ankara: Tirk Tarih Kurumu Basimevi, 1987) 576
(= [mis-]translation of tr. Budge); tr. I. Armalet, “Tarikh al-duwal al-
suryani ta’lif Abi al-Faraj al-Malati,” in Machriq vols. 43-50 (1949-50),
here 50 (1956) 138.10—14; cf. also R. Gusejnov, Siryjskie istoeniki XII-XIII
vv. ob Azerbajdzane (Baku: Izd. Akademii Nauk Azerbajdzanskoj SSR,
1960) 76, 133 (with Russian translation of the passage based on ed. Bruns-
Kirsch); J.M. Fiey, Chrétiens syriaques sous les Mongols (I/-Khanat de Perse,
XlIe-XITe 5.), CSCO 362, subs. 44 (Louvain: Secrétariat du Corpus CSO,
1975) [= 1975a] 25£.
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In those days [ie. ca. 1260%] Rabban Simeon, the
priest> and physician, the son of the late Joshua, the
priest, of Qala Rumaita, entered the service of the
King of Kings, Hulagu.® He became very powerful and
famous, and was loved by all the sons of kings and
queens. He possessed regal mansions, gardens, parks
and towers” in Maragha and had an annual income of
5,000 dinars from Babel, Athor, Cappadocia and
Maragha itself. The rest of our people obtained through
him help, a great lifting of head” and honour,® and our
church stability and protection in every place.

The revenue of 5,000 dinars mentioned here may not be in the
league of those of the highest officials at the Ilkhanid court,” but it

* The date 27.9.658 A.H. mentioned at Chron. [Bedjan] 512.21f.
corresponds to 5th Sept. 1260 A.D., not “A.D. 1259” as Budge has it in
his translation (438.3).

5 “qashisho” tr. Budge, infeliciter: “Simeon/Ishd’ the Elder;” and
following him Fiey: “Simon/Icho’ ’Ancien.”

6 Cf. Chron. eccl, ed. ].B. Abbeloos & T.J. Lamy, Gregorii Barhebraei
Chronicon ecclesiaticnm (Louvain: Peeters, 1872-7), 1.735 (“Simeon ... had
recently come to serve the King of Kings”).—The phrase “/feshmeshto da-
milek malke” at 1.735.4 is translated as “ad salutandum regem regum” by
Abbeloos-Lamy and is also taken in this sense by P. Kawerau, Dze
Jakobitische Kirche im Zeitalter der syrischen Renaissance. ldee und Wirklichkeit
(Betlin: Akademie-Vetlag, 1960%) 101. Despite the use of “/feshmeshto” in
the sense of “to pay homage” with reference to Dionysius ‘Angur a few
lines eatlier at Chron. eccl. 1.733.penult. and elsewhere (e.g. Chron. eccl.
1.765.4, 775.14, 11.433.16), the phrase at 1.735.4 should be understood in
the sense of “to serve” in view of the passage here (i.e. Chron. 512.10, cf.
also Chron. eccl. 1.747.6).

7 “w-furkose:” om. ed. Bruns-Kirsch (based on Bodl. Hunt. 52, see
R. Payne Smith, Catalogi codicum manuscriptornm Bibliothecae Bodleianae pars
sexta [Oxford: Clarendon, 1864], 396; Budge, op. cit., IL.vi) et ed. Budge
(= ms. Bodl. Hunt. 52).

8 <3 great ‘lifting of head’, help and honout™ (rim risho rabo w-‘udrono w-
igoro): edd. Bruns-Kirsch et Budge.

° The Ilkhanid chief and finance minister Shams al-Din Juwaini (ob.
1284, brother of the historian “Ald” al-Din ‘Ata-Malik) is reported, in one
account, to have had an annual income of 360 timan (= 3.6 million silver
dinars) (B. Spuler, Die Mongolen in Iran. Politik, Verwaltung und Kultur der
Tlichangeit 1220—1350, 4th ed. [Leiden: Brill, 1985], 72, citing Wassaf,
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is unusually high for a physician and as such suggests a position of
some consequence at the court.!® The passage also suggests that
Simeon must have exercised considerable influence in the affairs of
the Syriac Orthodox Church as the representative of her interests
at the Ilkhanid court. We know, in fact, from the latter part of Bar
‘Ebroyo’s chronicle, the Chronicon ecclesiasticum (= Chron. eccl.), that
Simeon played a leading role in the reactions at the Ilkhanid court
to the series of events surrounding the assassination of Patriarch
Dionysius Aaron ‘Angur (1253-61),!! and that Simeon and his
family were also engaged in a seemingly endless conflict with
Patriarch Ignatius IV (III) Joshua (1264—83) over the control of the
Monastery of Mar Barsawma. 12

Tajziyat al-amsar wa-tajziyat al-a'sér, ed. Bombay 1852/3, 1.56, but cf. Spuler,
“Djuwayni, Shams ad-Din ...,” EI? I1.607; on the unit “tGman,” see Spuler
[1985] 255; R.E. Datley-Doran, “Timan 2.,” EI*> X.619-621). The tax-
returns received by the Ilkhanid diwan in the petiod before the economic
reforms of Ghazan Khan (1295-1304) have been reckoned at 17-18
million dinars (I.P. Petrushevsky, “The Socio-Economic Conditions of
Iran under the 1I-Khans,” in The Cambridge History of Iran, vol. 5
[Cambridge: CUP, 1968] 483-537, here 497).

10 For examples of the remunerations of physicians under Islam, see
E. Ashtor, Histoire des prix et des salaires dans ['Orient médiéval (Patis:
SEV.P.EN, 1969) 68f., 94, 228, 263f., 378, 532. Assuming that gold
dinars are meant, Simeon’s income mentioned here approaches those
reported of the famous court physicians at the height of the Abbasid
caliphate, such as Jibra’ll b. Bukhtisha® with a salary of 500 dinars per
month and rations worth 5000 per annum under HarGn al-Rashid, and
Hunain b. Ishaq with a monthly pay of 700 dinars under al-Mutawakkil
(op. cit., 68f.).—A part, at least, of Simeon’s income may have come from
those Islamic religious endowments (awgdf), whose revenues ate stated to
have been diverted to the payment, among others, of “Christian and
Jewish physicians,” a practice which was forbidden by the convert-Muslim
Ahmad Khan (Tegider, 1282-84) (Spuler [1985] 179, 199, 273f., citing
Wassaf, Tajziyat al-amsir, ed. ]. von Hammer-Purgstall, Vienna 1856,
1.225f. and Mirkhwand, Rawdat al-safd’, ed. Bombay 1849/50, V.99).

W Chron. ecel. 1.735.1-ult., 741.3-13; cf. also 1.695.1 (“Simeon”), 4
(“sons of Joshua”).

12 Chron. ecel. 1.759-61, 763-9; cf. E. Honigmann, Le comvent de
Barsauma et le patriarcat jacobite d’Antioche et de Syrie, CSCO 146, subs. 7
(Louvain: Durbecq, 1954) 72f.; Kawerau (1960) 40, 51, 88.
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Another piece of evidence concerning the influence of Simeon,
however, seems to have escaped the notice of, or at least not to
have been fully appreciated by, most European scholars, namely
that Simeon was also an uncle of Patriarch Philoxenus (aliter
Ignatius V [IV]) Nemrod (1283-92), as well as being a brother of
Jacob, the contentious abbot of Mar Barsawma.!> The point is at
any rate not mentioned where it might have been by such scholars
as Th. Noldeke, J. Géttsberger, H. Koftler and J.M. Fiey,'* while
P. Kawerau, as we shall see, quite misunderstands the relationship
between these three men and B. Spuler goes one step further by
managing to confuse our Simeon with the East Syrian monk
Simeon Rabban Ata who flourished a generation earlier.!>

Patriarch Ignatius Ephrem I Barsaum, on the other hand, was
well aware of the true nature of the relationship between Simeon,
Jacob and Philoxenus Nemrod, as we may see from the section
devoted to Simeon’s family, the Bet Tuma Madnhoyo, in his work
on the history of Tur “Abdin.!'¢ There the learned patriarch informs
us on the basis of a Beirut manuscript (which may now be

13 The name of Philoxenus Nemrod’s father, Abraham, though not
mentioned in Chron. eccl., can be supplied from ms. Cantab. Dd 3.82
(W. Wright-A. Cook, A Catalogne of the Syriac Manuscripts Preserved in the
Library of the University of Cambridge |[Cambridge: CUP, 1901] 986£.).

4 Noldeke (1892) 260f., 265, 269; Gottsberger (1900) 18f., 22;
H. Koffler, Die Lebre des Barbebrius von der Aunferstehung der Leiber (Rome:
PIOS, 1932) 38f.,; Fiey (1975a) 25f—F. Honigmann seems at least to
have construed the relationship correctly, but he too does not press the
point (Honigmann [1954] 68f., 72f.).

15 Spuler (1985) 169f. (note the reference there in p. 170 n. 50 to
Chron. eccl. 11 [I] 761-9)—Spuler’s statement that Simeon Rabban Ata
retired to a monatery in Mesopotamia around 1265 evidently involves
further confusion, this time with Theodore of Quplida (see Chron. ecl.
1.767.26f., cf. n. 56 below).

16 LE. Barsaum, Maktbonuto d-al atro d-Tir ‘Abdin (with Arabic
translation by G.B. Behnam) (Jounieh: Biban, 1964, rep. of Syriac part
only Glane/Losset: Bar Hebraeus Verlag, 1987) Syt. 163-5 (= Arab. 348—
350); cf. id., Al’ln’ al-manthir fi tirikh al-ulim wa-l-adib al-suryiniya
(Homs, 19562, rep. Glane/Losset: Bar Hebtraeus Vetlag, 1987) 407,
no. 229 (also 135, no. 24, 163, no. 38).
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identified as Chatfeh, fonds patriarcal/Rahmani 41 Sony)!” that the
family of Simeon originated from Hesna d-Képha (Hasankeyf),!
that Simeon’s father Joshua (ob. 1247)1% had studied under Bishop
Iwannis of Ra'ban? in Melitene and that he had been appointed
priest of the newly-built Church of Our Lady in Qala Rumaita in
1235 by Patriarch Ignatius III (II) David the “Saba” (1222-52).21
At an earlier point in the same work, Barsaum identifies Joshua
with the translator of the Chronicle of Michael 1 the Elder into

7 See B. Sony, Fibris al-makbtitit al-batriyarkiya fi Dair al-Sharfa—
Lubnan (Beirut, 1993) 22 (olim 250 sec. Sony’s concordance, ibid., p. 444,
but it does not match the ms. given under that number by P. Sherwood,
“Le fonds patriarcal de la bibliothéque manuscrite de Charfet,” OrSyr 2
[1957]: 93-107, here p. 102, 106).—The information used by LE. Barsaum
is given in a colophon on fol. 6. In another colophon, at the end of the
anaphora of Patr. Michael I (fol. 1, the text of the anaphora itself is
missing), Joshua tells us that he had seen and had been blessed by the
patriarch in his childhood, which allows us to place Joshua’s birth at the
latest a few years before 1199.

18 Joshua’s full name with the patronymics would be Joshua b. Jacob
b. David b. Simeon b. Tayyib (cf. Sony [1993] loc. cit.)—Gusejnov (op.
cit. [1960], index p. 171) is clearly wrong in identifying our Simeon with
the physician Simeon Hesnaya mentioned as the restorer of the Monastery
of Mar Cyriacus near Hesna d-Zaid in 1207 at Chron. eccl. 1.723.20f. (cf.
Kawerau [1960] 51, 65, 119), since the date 1207 is too eatly for our
Simeon (and too late for his great-great grandfather), while the nisba
Hesnaya most probably refers to Hesna d-Zaid rather than Hesna d-
Képha.

19 The date of Joshua’s death, 14th Sept. 1247, which was unknown
to Barsaum, may be supplied from a colophon in ms. Vat. Borg. syr. 159
(A. Scher, “Notice sur les manuscrits syriaques du Musée Borgia,
aujourd’hui a la Bibliothéque Vaticane,” A4 10¢ sér. 13 [1909]: 249-87,
here 283; cf. A. Schmidt, “Die zweifache armenische Rezension der
sytischen Chronik Michaels des GroBen,” Muséon 109 [1996]: 299-319,
here 3006).

20 On whom, see J.M. Fiey, Pour un Oriens Christianus novus. Répertoire
des diocéses syriaques orientanx et occidentanx, Beiruter Texte und Studien 49
(Beirut/Stuttgart: Steiner, 1993), 258.

2L Ct. Chron. eccl. 1.665.21-667.5.
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Armenian (ot, to be precise, the co-translator, along with Vardan
Arewelc’i, of one of the two Armenian versions).??

The passage which has been the cause of much
misunderstanding is the following.

voeicnoly | s s osma 17611220
snaser St ~am ama ,A.-lvl:a:\
r(_-v'\..'ﬁvs M eivo (Qum assha .r(;i.d&vs:\
~iasy r(-llv 0 v omas ia\a
o3 r(;i..ﬁvs ,A.-lv\:.\l simy hoias 2\y
M\ o lo mhman hoiasis M hw
<L ~ioma Fhiamalor  am) ,A.-lvl:z\ oan

rival atie dus wauis A @

22 Barsaum (1964) Syr. 153 (= Arab. 337); cf. id., L#"/’, loc. cit. supra
in n. 16—On the Armenian version(s) of Michael’s Chronicle, see
A. Schmidt (1996) along with the literature listed at R.W. Thomson,
A Bibliography of Classical Armenian Literature to 1500 AD (Turnhout:
Brepols, 1995) 69f.; cf. also Schmidt, “Syrische Tradition in armenischer
Adaption. Die armenische Rezeption des Geschichtswerks von Michael
Syrus und der antichalcedonische Judenbrief an Kaiser Markianos,” in
R. Lavenent (ed.), Symposium Syriacum VI (OCA, 256; Rome: PIOS, 1998)
359—71.—The biographical information given by Schmidt (1996) 303—6
for the Syriac translator consists of a conflation of the data pertaining to
our Joshua (Yeshu?) and those pertaining to the physician “Isa of Edessa,
who was active in Melitene and then at the Cilician court and who, some
time around 1244, financed the building of the church of Mar Barsawma
in Sis (Chron. [Bruns-Kirsch] 505.11-3, [Bedjan] 479.5-8, [Cicek] 433b 17—
23; Chron. ecel. 1.669.21; cf. Honigmann [1954] 45; Fiey [1975a] 8 n. 30).—
Cf. n. 91 below.—While the evidence available is a little too meagre for a
definitive identification of the Syriac translator of Michael’s Chronicle,
variously called Ishoh, Ishohan etc. in the manuscripts (see Schmidt
[1996] 304f. n. 29), with Joshua of Hesna d-Képha, the statement that the
translation was made in Hromkla (Qala Rumaita) rather than Sis and that
the original Syriac text of the Chronicle had been made available to the
translators by Patriarch Ignatius [III David], when we remember Joshua’s
associations with that patriarch, would seem to speak in favour of such an
identification (see V. Langlois, Chronigue de Michel le Grand, patriarche des
syriens jacobites, traduite pour la premiére fois sur la version arménienne du prétre
Ischik [Venice: ’Académie de Saint-Lazare, 1868] 10; cf. n. 88 below).—
See further para. [40]—[41] below.
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“At that time [i.c. in 1266], Gregory of Melitene, alias
bishop Simeon, the brother of the Patriarch, died. The
priests [benun qashishe] demanded that the Patriarch
consecrate the son of #heir brother, a small child not yet
capable of reason, for Melitene [tr. Abbeloos-Lamy:
Tum presbyteri illi a patriarcha poposcerunt ut
Melitinae ordinaret swum e fratre nepotem, nomine
Nemrod, puerulum discretionis nondum capacem]|. The
patriarch, however, giving his young age as the reason,
refused to consecrate him, but assigned Melitene to the
bishop of Qlisura, and for this reason [there arose]
much strife between the Patriarch and the priests.”

Kawerau, either looking only at the Latin translation and
understanding “suum” as referring back to the “patriarch” or
understanding the suffix of “abu-bun” as referring back to the
patriarch and his brother Gregory Simeon, made Nemrod a
nephew of Patriarch Ignatius IV Joshua.?’ This misunderstanding
then forced Kawerau to make Jacob, the abbot of Mar Barsawma, a
brother of Ignatius IV, and, in order to account for a passage at
Chron. ecel. 11.455-7,2* to invent another brother of Ignatius IV, a
physician called Rabban Simeon (!), and that despite the fact that
Ignatius IV already has a brother called Gregory Simeon.?>

Besides the awkward syntax and the problem of Ignatius IV
having two brothers called Simeon, Kawerau’s interpretation
involves the problem that it is difficult to see how the patriarch’s
refusal to ordain his own nephew should have given rise to “much
strife.”

The suffix of “apu-hun” must, in fact, refer back to “the
priests.” Who these priests were is not immediately obvious from
the passage. An unfortunate mistake in the translation of

23 There is some mitigation for Kawerau’s error in the fact the great
J.S. Assemani, too, had eatrlier fallen into the same error in his paraphrase
of this passage: “Per idem tempus obiit Gregorius qui et Simeon Melitinae
episcopus, Patriarchae frater: cuius loco ut Nemrod eius [sc. Gregorii
Simeonis| ex fratre nepotem ordinaret, Presbyteri eius Ecclesiae [i.e.
presbyteri Melitinenses] Patriarcham rogarunt” (Assemani, B.O. 11.381).

24 Quoted under para. [12] below.

25 Kawerau (1960) 72, 121.
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Abbeloos-Lamy a few lines later suggests that the local clergy in
Melitene are meant.

sauds  atie A\« Chon el 1761.24-26
A )e Ju\ I > rivod <iaw n\ amadua

NGQE\
“at vero patriarcha ut spe dejiceret preshyteros

Melitenenses, Pharagum etsi reluctantem praefecit” (my
italics).

We need here rather to read: .”.. in order that the hope
of the priests might be cut off from Melitene ...,” ie. so
that the priests would give up the hope of installing
Nemrod in Melitene.

“The priests” must, in fact, be the priestly brothers Simeon and
Jacob b. Joshua of Qal‘a Rumaita, between whom and the patriarch
there was an ongoing quarrel, and who are referred to some lines
later at Chron. eccl. 1.763.6 as “the priests of Qal'a Rumaita” (gashishe
d-Qal’a Rumoito).

The following passages of Chron. ecl., taken together, ought to
provide sufficient proof for this point.

1.769.27f.: “the deacon Nemrod, the son of the brother
of Rabban Simeon”

1.771.2=7: “With his [Bar ‘Ebroyo’s] consent, (the
Patriarch) deposed Faraj from Melitene and
consecrated Nemrod as the Metropolitan of Melitene
in the Monastery of Gawikat on Sunday 1st Teshrin I
1585 A.Gr. [Oct. 1273], calling him Philoxenus. The
Maphrian took him, brought him to Melitene and
catried out the enthronement...

1.773.5-8: “In those days, Rabban Jacob, the abbot of
Mar Barsawma, fearing for (the safety of) the son of his
brother, the bishop Philoxenus of Melitene, ...”

1.779.4-15: “Then, Jacob, the priest, of Qala
Rumaita,”” ... summoned to the Monastery of Mar
Barsawma three bishops .. and forced them to

26 Same error in Assemani, see n. 23 above.

27 Le. “the priest Jacob, native of Qala Rumaita,” not “Jacobus,
Castri Romani presbyter,” “Jakob, Presbyter in Qala Rumaita,” as
Abbeloos-Lamy and Kawerau (1960) 72 translate the phrase.
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consecrate the son of his brother, Philoxenus of
Melitene, alias Nemrod, as the Patriarch in 1574 A.Gr.
[1283], on the feast of the Entry [Presentation] of Our
Lord in the Temple.”

11.455.19-22, 457.7-11 [after Bar “Ebroyo’s refusal to
receive the delegation from the newly-elected Patriarch
Philoxenus Nemrod]: “Later, Rabban Simeon, the
physician, came to the Maphrian in person and tried to
persuade him with many (words) to accept
[nqablimw(hy)|?® the son of his brother .. While (the
Maphrian) was on his way [to Nineveh], Taj al-Daula,
the son of Rabban Simeon, came to him concerning
the same matter. Because the Maphrian had educated
and taught him, and loved him as (his own) son, he
received him [gableh] and the gifts (he had) with him.”

The recognition that Patriarch Philoxenus Nemrod was
Simeon’s nephew serves to underline the influence those with
connections to the civil powers could exercise on the affairs of the
Syriac Orthodox Church, for it was no doubt through Simeon’s
influence at the Ilkhanid court that Jacob was able to force through
the election of his nephew to the highest office in the church
despite the fact that the election had been held hastily under
irregular circumstances,? just as it must have been through

28 It seems that the verb “gabe/” here has been understood in the
sense of “receive, meet” (see, e.g., the English translation of the passage at
Budge [1932] xxvi.7), allowing the interpretation that Simeon’s nephew
was a member of the delegation from Philoxenus. Although “gabel/” at
11.457.11 (with ref. to Taj al-Daula) must have that sense, “qabe/” here
needs to be taken to mean “accept [the election to the patriarchate of].”

2 The first thing Jacob did after the consecration of Philoxenus
Nemrod was indeed to contact the Mongol noyan in the vicinity; together
with a messenger from the noyan, Jacob then travelled to the khan’s
residence at Alataq to obtain the latter’s recognition (Chron. eccl. 1.779.15—
21)—On Alataq, Ala-Dag, to the north of Lake Van, a favoured summer
residence of the Il-khans, see F.W. Cleaves, “The Mongolian Names and
Terms in the History of the Nation of the Archers by Grigor of Akanc’,” HJAS
12 (1949) 400-443, here 404; Honigmann (1954) 73 n. 3; Gusejnov (1960)
160 n. 315; Spuler (1985) 278 n. 1 et passim.—1.779.15 smgrnwyn ed.
Abbeloos-Lamy; swngr nmwyn ms. Bodl. Hunt. 1, 607c¢ 18: perhaps the same
name (not same person) as that rendered shwmgr at Chron. [Bedjan] 491.10
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Simeon’s influence that Simeon and Jacob had been able earlier to
assert themselves in their quarrel with Patriarch Ignatius IV Joshua.

It might be remembered here that Ignatius IV, for his part, had
close connections with the Armenian rulers in Cilicia.3° He had, in
the first place, been the abbot of Gawikat in Cilicia and it was in
Cilicia that he was elected to the patiarchate, one of the grounds
for his election evidently being the favour in which he was held by
“the king and his magnates.” On one occasion in the conflict
over the Monastery of Mar Barsawma, it was through Prince
Lewon, the son of Hetum I (1226-70), who was visiting the khan
at the time (in July 1269), that Ignatius obtained the yar/ik granting
him the possession of the monastery.3> A little later in 1272, when
Prince T’oros (future T’oros III 1294-99), the son of the same
Lewon (now King Lewon 111, 1270—-89), was baptised, it was, as we
learn from an Armenian chronicle, not the Armenian catholicos
but the Syrian patriarch who officiated at the ceremony.33

Such close connections with the civil powers were not to bode
well for the fortunes of the Syriac Orthodox Church. As we know

(arabice/ persice “Jamghar,” “Jamqar,” Mukbtasar tirikh al-duwal [ed. 1958]
203.15; Rashid al-Din, ed. E. Quatremere, Histoire des mongols de la Perse
éerite en persan par Raschid-Eldin, t. premier [Paris: Imprimerie royale, 1830]
98.9 with n. 24; Boyle [1958] 611 n. 20; Spuler [1985] 220).—At Chron. eccl.
1779151, instead of aner ==aw <aix)l ,malaw “et reliqua pro libitu
suo inique perfecerunt,” we should probably read “.. w~=iel ..V “they
explained the matter to him [to the noyan] as it suited them.”

30 Jgnatius IV’s two immediate predecessors, Ignatius 111 David and
John b. Ma“dani, too, had close links with the Cilicians and resided for
much of the time in their territory—E. Ter-Minassiantz, Die armenische
Kirche in ibren Begiehungen u den syrischen Kirchen bis zum Ende des 13.
Jabrhunderts (TU NF 11/3; Leipzig: Hinrich, 1904) 132, would see in the
developments around this time an attempt on the part of Armenians to
make the Sytiac Orthodox dependent upon them.

U Chron. ecel. 1.749.7 (3moasioia wals I mawi)—We might also
note in this connection Bar “Ebroyo’s designation of Ignatius and his
supporters as “honun da-b-Qiligiya” (Chron. eccl. 1.753.211., 24).

32 Chron. eccl. 1.765.1-10.—For the date of Lewon’s visit to the khan,
see Chron. [Bruns-Kirsch] 547.5-7, [Bedjan] 526.7-9, [Cigek] 476a 1—4.

3 G. Dédéyan, La chronique attribuée au Connétable Smbat, DRHC 13
(Paris: Geuthner, 1980), 125.
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little about Philoxenus’ patriarchate,> we do not know how
Simeon’s fall in 1289 affected his position, but the effect could only
have been adverse. A little later, as often in the history of the
church, this dependence on the civil powers became a major factor
in the schism which followed Philoxenus’ death in 1292 and which
contributed to the weakening of the church in this troubled period;
of the three claimants Ignatius/Michael Barsawma, the abbot of
Gawikat (ob. 1312),% had the support of the “Armenian king,” as
well as of the “Mongols and Greeks in many places,”3¢ while Badr
Ziké Bar Wahib of Mardin (1293-1333)%7 turned to Malik al-
Mansar of Mardin for support® and the short-lived Constantine
attempted, at any rate, to win the support of “the rulers (abide),”
presumably the Seljuks in Melitene.?

III. SIMEON AND BAR ‘EBROYO

Bar “Ebroyo tells us in his Chron. that when Aleppo was taken by
the Mongols in January 1260, he went to Hulagu’s camp to entreat,
in vain as it turned out, for the safety of his flock and was detained
by the Mongols in Qal®a Najm.% Bar “Ebroyo then does not tell us
anything about his own whereabouts between this date and 1263,
when, upon the death of Patriarch John b. Ma‘dani, we find him at
the Ilkhanid court (camp, ordu),*! in the capacity of a physician in

3 Cf. para. [30] below.—We do have a list of fifteen bishops
ordained by Philoxenus in ms. Cantab. Dd 3.82 (cf. n. 13 above; Barsaum
[1964] 165, 351 init.; id., L#"/4" 135, no. 28).

35 Cf. Barsaum, L#"/u" 437, no. 242; cf. also ibid. 135, no. 30.

36 Chron. ecel. 1.783.4f.

37 Cf. Barsaum, L#"/u’ 437f., no. 244.

38 Chron. eccl. 1.785.17-24, 11.495.20-26.—Malik al-Mansar: the
Artuqid (Ortoqid) Najm al-Din  Ghazi II al-Mansar, 1294-1312
(Honigmann [1954] 74 n. 1).

3 Chron. eccl. 1.785.8-12, cf. Honigmann (1954) 74, 174.

40 Chron. [Bruns-Kirsch] 533.6-8, [Bedjan| 510.14-7, [Cigek] 461b.
4-9.—Qala Najm/Qal‘at al-Najm has been identified with Gishra/]Jist
Manbij, on the Euphrates to the east of Mabbug/Manbij (Honigmann
[1954] 124).

# An overview of the places where the nomadic Il-khans resided is
given at Spuler (1985) 278-80.
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Hulagu’s service and in the company of the priest-physician
Simeon.#?

Koffler has put forward the view that Bar “Ebroyo had spent
much of this intervening period at the Mongol court in Maragha
and that perhaps in the household of Simeon. The evidence
adduced by Koffler is inconclusive, since his argument rests mainly
on Bar ‘Ebroyo’s statement that it was in Maragha that he met
some of the informants for his report of the events in 1260,*3 but
this does not imply that Bar ‘Ebroyo was in Maragha for the whole
of the period from 1260 to 1263, nor need it be before 1263 that
he met these informants.4* Furthermore, Kofflet’s assertion that it

42 Chron. eccl. 1.746.ult.—747.6.

# Koffler (1932) 38f.—Of the passages cited there by Koffler, Chron.
p. 556 (tr. Bruns-Kirsch) = ed. Bedjan 511.15-9 (cotr. tr. Budge p. 437,
where there is a glaring error in the translation of the phrase b-ordu, “in the
Ordu,” which Budge turns into a personal name, “‘ArdG”).—Historia
dynastiarum (Mukbtasar tarikh al-duwal), p. 350 (tr. Pococke) = ed. A. Salha-
ni, Tarikh mukbtasar al-dnwal li-I-‘allima Ghrighiriyis al-malati al-ma‘rif bi-"Ibn
al-Thri (Beirut: al-Matba‘a al-Kathtlikiya, 19582 280.23-281.13; K. al-
Manstr, Tarikh mukbtasar al-duwal ta’lif al*allima Abi al-Faraj Ghrighdiriyiis b.
Abriin al-Malati al-ma‘rif bi-"Tbn al-Tbri al-mutawaffii sana 685 h. (Beirut: Dar
al-Kutub al-Tlmiyya, 1997) 245 (corresponding passage in Chron. at ed.
Bedjan 513.3-22). The astronomer-informant mentioned without name
by Koffler is none other than Muhyi al-Din [Yahya b. Muhammad b. Abi
al-Shukr] al-Maghribi, who is mentioned again by Bar ‘Ebroyo at ed.
Beirut 1958, 287.7 and who, according to Hajji Khalifa, composed an
epitome of the Almagest at Bar “Ebroyo’s behest (Hajji Khalifa, Kashf al-
zundin, ed. G. Flugel, Lexicon bibliographicum et encyclopaedicum a Mustafa ben
Abdallah  Katib  Jelebi  dicto  nomine Haji  Khalfa  celebrato  compositum
[Leipzig/London: Otiental Translation Fund, 1935-58, tep. New
York/London: Johnson Reprint Cotporation, 1964] V. 387, 389; cf. Sutet,
Die Mathematiker und Astronomen der Araber wund ibre Werke [Leipzig:
Teubner, 1900, rep. Amsterdam: APA Oriental Press, 1981] 155;
C. Brockelmann, Geschichte der arabischen Literatur, 2nd ed. [Leiden: Brill,
1943, rep. ibid. 1996], 1.474, Suppl. [ibid. 1937-42, rep. ibid. 1996], 1.868f.,
F. Sezgin, Geschichte des arabischen Schrifitums [Leiden: Brill, 196784,
Frankfurt: IGAIW, 1995-2000] V.114, 141, 155, 163, 187, 401, V1.292).

# A better argument perhaps than Koffler’s would be the relatively
detailed knowledge Bar ‘Ebroyo shows of the reactions of the Mongol
authorities to the series of events surrounding Dionysius ‘Angur’s
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was during this period that Bar “Ebroyo wrote the Muorat qudshe
(Candelabrum  sanctnarii), K. d-zalge (L. radiornm) and K. d-budoye
(Nomocanon) must now be rejected.*>

assassination in 1261 (Chron. ecel. 1.729-741), but for this, too, Bar “Ebroyo
need not have been an eye-witness.

# Kofflet’s dating of these three works to 12604 (Koffler [1932]
33ff.) rested on Nallino’s argument that the Hudoye, in which the other
two works are mentioned (Hudgye VIL9, ed. P. Bedjan, Nomocanon Gregorii
Barhebraei [Patis/Leipzig: Hatrassowitz, 1898], 106.10f; ed. J.Y. Cigek,
Nomocanon of Bar-Hebraeus [Glane/Losser: Bar Hebraeus Vetlag, 1986],
64a.4f.; cf. Assemani, B.O. I1.303a), was written before Bar ‘Ebroyo’s
elevation to the maphrianate (C.A. Nallino, “Il diritto musulmano nel
Nomocanone sitiaco cristiano di Barhebreo,” RSO 9 [1922/3]: 512-80,
here 524f.; = id., Raccolta di scritti editi e inediti IV [Rome: Istituto per
I'Oriente, 1942] 227-9; cf. also V6ébus [1970] 506f.). This argument of
Nallino’s, however, has been invalidated by Teule, Gregory Barhebracus.
Ethicon (Mémri 1) (CSCO, 534-5, syr. 218-9; Louvain: Peeters, 1993),
versio 80 n. 45. The date of composition of the Mworat qudshe, most
probably the eatrliest of the three, must, in fact, be placed in the late 1260’s
and early 1270’s in view of the reference to 1575 A.Gr. (1263/4) as “three
years ago” in Base II (I1.3.4.3, ed. ]J. Bakos, Le Candélabre des sanctuaires de
Grégoire Abounlfaradj dit Barbebraens (PO, 22/4, 24/3; Patis: Firmin-Didot
1930-3] 221.6-8; ed. ].Y. Cicek, Mnorath kudshe (Lamp of the Sanctuary) by
Mor Gregorios Yohanna Bar Ebryoyo [Glane/Lossetr: Bar Hebraeus Vetlag,
1997] 140.30-33; cf. Bakos, op. cit. 222 n. 1; also F. Nau, “La
cosmographie au VII¢ siécle chez les Syriens,” ROC 15 [1910]: 225-54,
here 2406, 247 n. 2) and the petiod of “approximately 1274 years” since the
birth of Christ mentioned in Base IV (IV.3.1.1, ed. J. Khouty, Le candélabre
dn  sanctuaire de Grégoire Abon’lfaradj dit Barbebraeus.  Quatrieme base: de
llIncarnation [PO, 31/1; Paris: Firmin-Didot, 1964] 40.1f; ed. Cigek,
315.24-6; cf. Khoury, op. cit., intro. 7f; id., “Une synthéese de christologie
jacobite: la ‘quatrieme base’ du ‘Candélabre des sanctuaires’ de Grégoire
Aboulfaradj dit Barhebraeus,” Diss. Institut Catholique de Paris
[unpublished], 1.24f); the latter passage indicates that this part was
probably written, not in 1274 as Khouty supposed, but in 1271/2, since
Bar ‘Ebroyo elsewhere places Christ’s birth in 309 A.Gr. (Chron. [Bruns-
Kirsch] 50.3, [Bedjan] 45.20, [Cicek] 38b 3f.; Awsar roge, chronological
tables, ed. Zolinski, Zur Chronographie des Gregorius Abulpharagins, Diss.
Heidelberg [Breslau 1894], Table IV 1. 64; cf. L. Bernhard, Die Chronologie
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Nevertheless, the likelihood remains that Bar ‘Ebroyo had
spent at least some of the time between 1260 and 1263 in Maragha,
and he may have been helped in establishing his position there
through the contacts he already had at the llkhanid court.

It has been suggested by some that Bar “‘Ebroyo may have had
contacts among the Mongols going back to the time when his
father Aaron treated the Mongol general (#0yan) Yasa’ur who had
fallen ill while attacking Melitene in 641 A.H. (1243/4).46 Although
Yasa’ur may still have been around in the 1260’s, since he was still
alive and stood under Hulagu’s command as late, at least, as
summer 1256,%7 it seems unlikely that Bar “Ebroyo could have
expected any protection from him, seeing that Aaron, who had
actually treated him, received no protection and remained in hiding
when Yasa’ur attacked the region around Melitene for the second
time in the summer of 1252.48

der syrischen Handschriften [VOHD Suppl., 14; Wiesbaden: Steiner, 1971]
1291).

4 Bar ‘Ebroyo, Mukbtasar tirikh al-dwwal |Beirut 1958], 255.8-10,
[Beirut 1997] 223.20-22 (= Assemani, B.O. 11.245a 10-15; see also Bar
‘Ebroyo, Chron. [Bruns-Kirsch] 504.18-505.11, [Bedjan] 478.13—479.5,
[Cigek] 433a 12-b 17)—On the name Yasa’ur noyan, rendered
“Saurnavinus’ by Assemani, see J.A. Boyle, The History of the World-
Congueror by ‘Ala-ad-Din “Ata-Malif  Juvaini (Manchester: Manchester
University Press, 1958) 46 n. 13; F. Sumer, “Anadolu’da Mogollar,”
Selenkln Arastirmalari Dergisi (Ankara) 1 (1970): 1-147, here 1, 31, 142; Fiey
[1975a] 8 n. 29.

47 Juwaini, Tarikh-i jabdn-gushdi, tr. J.A. Boyle (1958) 712—4; Vardan
Arewel’ci, Hawak'nmn patmut'ean §90, tr. R. Thomson, “The Historical
Compilation of Vardan Arewelc’s,” DOP 43 (1989): 125-226, here 217; cf.
Boyle, “Kirakos of Ganjak on the Mongols,” CAs] 8 (1963): 199-214,
here 211 n. 95; id., “Some Additional Notes on the Mongolian Names in
the History of the Nation of Archers,)” in L. Ligeti (ed.), Researches in Altaic
Langnages (BOH, 20; Budapest: Akad. Kiadé, 1975) 33-42, here 34£.

8 Chron. [Bruns-Kirsch| 517.7-10, [Bedjan] 492.15-20, [Cicek] 445b
10-20.—Here again an infelicity in Budge’s translation suggests that
Yasa’ur’s campaign took place not in 1252 but in 1255, and this has led to
errors of dating in Boyle, “Kirakos” 211 n. 95, id. (1975) 35, Fiey (1975a)
17 and Fiey (1993) 202. The sentence mentioning the date 653 A.H.
(1255/6) at ed. Bedjan 491.18f. must be understood as being in
parenthesis and the phrase “in the same year” at 491.19 understood as
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A contact Bar ‘Ebroyo would have had from a more recent
past is with the fellow-Melitenite physician Qir Michael b.
Gabras.# It was through Qir Michael that Patriarch Dionysius
‘Angur had obtained the recognition of the Mongols on his
accession®’ and it was with Qir Michael, who was on embassy from
the Ilkhanid court, that Bar ‘Ebroyo travelled to the Ayyubid court
in Damascus in 1258 to petition for his own and Dionysius’
reinstatement, respectively, to the see of Aleppo and to the
patriarchate.!

When we meet Bar ‘Ebroyo at the Mongol court in 1263,
however, it is not in the company of Qir Michael that we find him,
but, as we have seen, in that of Simeon, who had himself entered
Hulagu’s service in or around 1260.52 There at the court, the two
men were approached by an aspirant to the patriarchal throne,
Theodore of Quplida.>? The way in which Simeon then confides to
Bar “Ebroyo his disapproval of the would-be patriarch and tells Bar
‘Ebroyo to inform him of the outcome of the synod in Cilicia
before the installation of the new patriarch suggests that Bar
‘Ebroyo and Simeon had already known each other for some time

referring back to 650 A.H. (Mar. 1252-Feb. 1253) given at 490.25, in view
of the reference, at 491.21, to the previous campaign of Yasa’ur, which
had taken place in 641 A.H. = 1243/4, as being eight years earlier and in
view of the fact that this second campaign coincided with the patriarchal
election of Dionysius “Angur, which we know from Chron. eccl. 1.698-701
to have taken place in Sept. 1252.

# Pace Kawerau (1960) 51, Michael was presumably Greek, rather
than Syriac Orthodox by religion, as the title g7 (< Gk. kyrios) suggests
(cf. Chron. [Bedjan]| 429.4, 501.22, Payne Smith, Thesaurus syriacus col. 3611,
s.v.). Cahen suggests that he may have been a member of the family of
Gavras (Taronites), who were prominent in Trebizond and some of
whom had entered the service of the Rum Seljuks (C. Cahen, “Une famille
byzantine au service des Seljuqides d’Asie-Mineure,” in P. Wirth (ed.),
Polychronion. Festschrift F. Dolger zum 75. Geburtstag [Heidelberg: Winter,
1966] 145-9, here 148).

50 Chron. eccl. 1.717.18-20.

SU Chron. eccl. 1.727.13-26; cf. 11.427.14-7 (cf. Koffler [1932] 37;
Kawerau [1960] 51).

52 See the passage quoted under para. [3] above.

53 Chron. eccl. 1.747 3ft.
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and that Simeon already saw Bar “Ebroyo as his confidant at this
stage.>

While the elections of Ignatius IV Joshua and Bar “Ebroyo to
the patriarchate and to the maphrianate were taking place in Cilicia
(Jan. 1264), Simeon’s brother, Jacob, was approached by Theodore
of Quplida in Qala Rumaita and went to Cilicia in an attempt to
annul the election of Ignatius IV. Having failed in his attempt,
Jacob then travelled with Theodore and a group of rebel bishops to
the Ilkhanid court. There, however, they were outmanoeuvred by
Ignatius IV and his “Cilician party,” who succeeded in winning
royal recognition, largely, according to his own report, through the
wortk of Bar “Ebroyo.%

Bar ‘Ebroyo does not tell us what role Simeon had to play in
this affair and it is, in fact, surprising that Jacob failed to gain
access to the khan despite his brother’s influential position at the
court. It would seem either that Simeon felt bound by his
obligation to Bar ‘Ebroyo, or that Jacob’s persuasion was not
enough to reverse his brother’s earlier negative opinion of
Theodore.>¢

Whatever Simeon’s attitude to Ignatius IV was at the
beginning, it was not long before he was in open conflict with him,
since the rebel bishops of Hesna d-Zaid® and Claudia, when
caught up by the patriarch, excused themselves by saying that they
had been forced into what they did by “Rabban Simeon and his
brothers,”> and the conflict over the control of the Monastery of

54 Chron. ecel. 1.747.17-22.

55 Chron. ecel. 1.751-7.

% Theodore was, in fact, abandoned a little later by Simeon and
Jacob, supposedly on account of his unpopularity with the masses (Chron.
eccl. 1.757.24-T). Theodore then went over to the side of the patriarch
(1.761.26£t.) and was entrusted with the Monastery of Mar Barsawma, but
was immediately ejected by the Simeonians and retired to the Monastery
of Shira (1.767.9-28, cf. n. 15 above), a monastery probably located at the
confluence of the Siro Cayi with the Euphrates, downstream of Melitene
(Honigmann [1954] 82).

57 Le. Dioscotus Theodore of Hesna d-Zaid (Hisn Ziyad/Harput),
who had been proclaimed maphtian by the schismatic party (Chron. ecl.
1.757.19-24; cf. 1.753.2; Barsaum Lu'/u’, 411; Fiey [1993] 216).

38 Chron. eccl. 1.759.12—4.
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Mar Barsawma, as well as over the episcopal appointment at
Melitene, was soon in full swing.>

In his Chronicon ecclesiasticum, Bar ‘Ebroyo portrays his own
position in this conflict as that of a neutral, concerned more with
ending the conflict than supporting the claims of either party.® In
his account of the conflict he appears equally critical of the
litigiosity of both parties and, while there are some passages
suggesting that he was if anything more sympathetic to the
patriarch,®! it has to be remembered that this account was probably
written some years after the end of the conflict and the
reconciliation of the two parties. One suspects rather that there
may have been some genuine ground for the patriarch’s suspicion,
reported by Bar “Ebroyo himself, that he was on Simeon’s side.6?

The conflict ended, so to speak, in a legal victory for the
Simeonians but in a moral victory for the patriarchal party, since
some years after securing their legal rights to the monastery, the
Simeonians, realising their unpopularity with the faithful, decided
to reconcile themselves with the patriarch.®> Having made peace
with the patriarch, Jacob comes to the Ilkhanid court to meet his
brother and then to the city of Maragha to see Bar “Ebroyo. From
there he returns with Bar ‘Ebroyo to the Monastery of Mar
Barsawma and then to Cilicia. In Cilicia, the patriarch decides, in
consultation with the maphrian, to depose Athanasius Faraj of

59 Chron. eccl. 1.759—69.

% Bar “Ebroyo makes no mention of his role in this conflict in Part I
of his Chron. eccl., but in the account of his own maphrianate in Part II he
tells us how, as he was on his way to the West in 1579 A.Gt. (1258/9), his
path crossed with that of the patriarch who, for his part, was on his way
to the Mongol court to bring a suit against Simeon. The maphrian did not
wish to speak to the patriarch at first because he had earlier advised the
patriarch against bringing such cases before the Mongols, which would
only debase his own community in the eyes of the Mongols (Chron. eccl.
11.439.17-441.13; see also 11.441.21-5).

o1 See, for example, how Bar “Ebroyo talks of “the patriarch, bishops
and monks” resuming possession of the Monastery of Mar Barsawma
“with great joy” (Chron. eccl. 1.763.18f.).

2 Chron. eccl. 11.441.4f.

03 Chron. ecel. 1.769.1-12.
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Melitene and to consecrate in his place Nemrod, the nephew of
Simeon and Jacob (1st Oct. 1273).64

It is interesting to see that it is Bar ‘Ebroyo who then carries
out the enthronement ceremony in Melitene in contravention of
the rule that the maphrian should have no jurisdiction in areas
under the rule of the patriarch.®> It was no doubt the special
circumstances of this ordination and the special relationship of the
maphrian to the family of Simeon which led to the breaking of this
rule, since we know from a passage already quoted under para. [12]
above that Simeon’s son Taj al-Daula was taught by Bar “Ebroyo%
and it transpires from a passage occurring later on in Chron. eccl.
that Nemrod himself was a disciple of Bar “Ebroyo at one time.¢’

Bar “Ebroyo’s reaction to the election of Philoxenus Nemrod
to the patriarchate in 1283 needs in particular to be seen in the light
of his relationship to the family of Simeon. He refuses at first to
recognise the election of Philoxenus, which was, as Bar “Ebroyo
stresses, carried out under irregular circumstances and forced
through by the candidate’s uncle, Jacob. Bar ‘Ebroyo also rejects
Simeon’s approach on behalf of his nephew, but finally relents
when approached by his former pupil and Philoxenus’ cousin, T4aj
al-Daula b. Simeon.%® In a letter which he then wrote to the new
patriarch and which he reproduced in his Chron. ecl., Bar “Ebroyo
insists that he had had no ambition to become patriarch himself
and that it was only the irregularities in the electoral procedure that
he objected to.%

In the light of the associations between Bar ‘Ebroyo and
Simeon’s family, it becomes all the more surprising that he should
have opposed Philoxenus’ election. Bar “‘Ebroyo’s very insistence in
his letter that he had had no ambitions on the patriarchal throne, in

04 Chron. eccl. 1.769.13—771.9 (see under para. [12] above).

% On the rule, Kawerau (1960) 31 n. 204 (sce also ibid., 32).

6 Chron. eccl. 11.457.7-11.

67 Chron. ecel. 11.489.20-3 [in the continuation by Barsawma,
recounting his own consecration as maphrian by Philoxenus Nemrod in
1289]: “because Mar Philoxenus, the patriarch there [i.e. Monastery of
Mar Barsawma] had been his disciple [i.e. Barsawma’s disciple] when he
was in the service of the brother of this man [i.e. brother of Barsawma, =
Barhebraeus maiox], ....”

8 Chron. eccl. 11.455.14-457.11 (see under para. [12] above).

9 Chron. ecel. 11.457.13—459.22.
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fact, raises precisely the suspicion that he might have had such an
ambition.” Simeon, in particular, might have been expected after
their long years of friendship to support Bar ‘Ebroyo’s candidacy,
and perhaps it was because Bar ‘Ebroyo felt betrayed by Simeon
that he refused to accept his approach. Another factor behind Bar
‘Ebroyo’s initial refusal may have been his sense of alarm at the
increasing influence and monopoly of Simeon’s family over the
affairs of the Syriac Orthodox Church.

How the relationship between Simeon and Bar “Ebroyo stood
at the time of the latter’s death in 1286 is difficult to assess, but it
may be significant that neither Bar “Ebroyo nor his continuator
(here most probably Bar ‘Ebroyo’s brother Barsawma) found
anything to say about Philoxenus Nemrod’s deeds in the part of
Chron. eccl. dedicated to his patriarchate, the only event mentioned
there being an earthquake which struck Melitene and the
Monastery of Mar Barsawma, the residence of the patriarch, in
1596 (1284/5) as a “chastisement” for “our follies.”7!

70 Bar “Ebroyo tells us at Chron. ecel. 1.777.1-10 of how Ignatius IV,
sensing his approaching death, had written asking Bar “Ebroyo to come
him to “take care of him and of the (patriarchal) see” (cf. F. Schulthess,
review article “Gottsberger, J., Barhebridus und seine Scholien zur
Heiligen Schrift ....,” GGA 164 [1902]: 161-8, here 162; W. Hage,
“Gregorius Barhebrius,” in M. Greschat [ed.|, Gestalten der Kirchengeschichte
IV [Stuttgart: Kohlhammer, 1983] 63-72, here 68)—We remember also
that out of Philoxenus’ four immediate predecessors in the patriarchate,
two, Ignatius III David and John b. Ma‘dani, had been raised to that
dignity from the maphrianate (cf. Kawerau [1960] 19).

v Chron. eccl. 1.779—81.—It might also be noted that the passage
dealing with Simeon found at Chron. [Bedjan] 512.9-16 is suppressed at
the corresponding place in the Muwukbtasar tarikh al-duwal (the passage
would had its place between the sentences ending and beginning at ed.
Beirut 1958, 280.17), but one need not attach much weight to this
omission, as such omissions are common in the Mukhtasar. For
discussions on the relationship between Chron. and Mukhtasar tirikh al-
dnwal, see the literature cited at Lane (1999) {30-1 (Liiders, Conrad, Teule;
of which Teule’s analysis appears the most sound); to these one might add
C. Colpe, “Bar Hebrius tber die Manichider,” in E. Dassmann &
K.S. Frank (ed.), Pietas. Festschrift fiir Bernbard Kotting JAC.E, 8; Minster:
Aschendorff, 1980) 23742, here 239, 241f., and among older literature—
ne pereant—P.]. Bruns, De rebus gestis Richardi Angliae regis in Palaestina.
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Simeon outlived Bar “Ebroyo by two and a half years, until he
was executed together with other conspirators involved in the
rebellion of Bogha (Buqa), the vizier of Arghun Khan, on 14th
January 1289.72

The connection between the families of Bar ‘Ebroyo and
Simeon was continued when Philoxenus consecrated his former
teacher and Bar ‘Ebroyo’s brother, Barsawma, as maphrian in
1289.7 In the Chron. eccl., at least, we hear nothing of Simeon’s
family subsequent to Philoxenus’ death a little later in July 1292.74

Excerptum exc Gregorii Abulpharagii Chronico syriaco (Oxford: Fletcher, Prince
& Cooke / London: White & Payne, 1780) 3; X. [= J.D. Michaelis?],
review article “Gregorii Abulpharagii sive Bar Hebraei Chronicon
Syriacum ... descripsit ... Paulus Tacob Bruns ... Georg. Guil. Kirsch ...,”
NOEB 7 (1790): 1-24, here 4-9; anonymous, “Der Uebergang der
Oberherrschaft von den Ommaiaden auf die Abbasiden, nach dem
syrischen und arabischen Texte des Abu-1-Faradsch zusammengestellt,”
Fundgruben des Orients (Vienna) 5 (1816): 346-50.

72 Chron. |Bruns-Kirsch] 581.2f., [Bedjan] 563.5f,, [Cicek] 511a 8-
11.—Here again Budge’s translation (p. 480 init.), identifying Simeon with
Abu al-Kiram of Arbil, is misleading (and misled Fiey [1975a] 51): “And
on that day was killed also Shem’un, the priest, and physician, and lawyer,
who was a Christian and a native of ‘Arbil (now he was named “Abu al-
Karam’).” Bedjan’s punctuation is correct: ar M oh< ~=us moo
~om ohrsn faloid caulmsis e oo oo rivo (s
»\w aow (recte, following Bedjan, tr. Armalet 50 [1956] 390.21f.). The
confirmation for this and for the identification of the priest-physician
Simeon here with Simeon of Qala Rumaita is provided by Rashid al-Din:
“... u-Shim“an ma‘raf bi-Rim Qala u-Baha’> al-Daula Abu al-Kiram
nasrini tamamat ra bi-yasa rasinidand” (K. Jahn, Ta'rib-i-Mubéirak-i-Gazini
des Rasid al-Din Fadl Allah Abi-I-Hair. Geschichte der Ilhine Abdga bis Gaibati
(1265-1295) |Prague, 1941, rep. The Hague: Mouton & Co., 1957],
72.15f., cf. German summary p. 41f; also J. von Hammer-Purgstall,
Geschichte der Ilchane [Darmstadt: Leske, 1842-3], 1.380).—The date, Friday
14th Kanun II, is that given in the continuation of Chron.; Rashid al-Din
gives the date of Bogha’s execution as 21st Dhu al-Hijja 687 (= Sun.
16th Jan.).

73 Chron. ecel. 11.489-91 (cf. n. 67 above).

7 Chron. eccl. 1.781.4—0.
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IV. SIMEON AS BAR ‘EBROYO’S LITERARY PATRON

So far we have been looking at what we may gather from Bar
‘Ebroyo’s historical works concerning the relationship between him
and Simeon. These, however, are not the only places where Simeon
is mentioned by Bar ‘Ebroyo. In the prefaces of two of his works,
Sulogo  hawnonoyo (Ascensus  mentis), a work on astronomy and
mathematical geography, and K. d-remze wa-mGronwoto (L. indicationum
et prognosticorun), the translation of Ibn Sina’s K. alIshdrit wa-I-
tanbihat, Bar ‘Ebroyo tells us that these works were written at the
request of “Rabban Simeon, the king of the physicians of the king
of kings of the world,” specified further in K. d-remze as “the son of
the late Rabban Joshua, the priest, of Qal®a Rumaita.”7>

When we take these dedications together with our knowledge
that Simeon’s son Taj al-Daula and his nephew Nemrod were
tutored by Bar ‘Ebroyo,” it is not difficult to imagine that these
two works, and perhaps some others, were written specifically for
the education of the younger members of Simeon’s family, along,
perhaps, with a group of elite pupils around them, who were being
groomed for high offices, be it ecclesiastical or, as had now become
possible under the Mongols, political.

The intended readership of Bar ‘Ebroyo’s works and his
intentions in composing his works are matters which have not so
far been explored in any depth. Some of his works were no doubt
intended for the education of the clergy and the two works of
systematic theology, Mnorat gudshe and K. d-zalge, are indeed
mentioned, albeit implicitly, as recommended readings in the

5 For Sulogo hawnongyo, see the edition of F. Nau, Le livre de ['ascension
de lesprit BEHE.E, 121; Paris: Firmin-Didot/Bouillon, 1899), text 2.3-6,
tr. 1f. The superscription and preface of K. d-remze as found in ms.
Mingana syr. 558 are reproduced in A. Mingana, The Catalogne of the
Mingana Collection of Manuscripts, vol. 1 (Cambridge: Heffner, 1933), col.
1031f. The same passage is found in ms. Florence, Laur. or. 86 (no. 185
catal. S.E. Assemani), the codex veterrimus of K. d-remze copied in 1278, at
fol. 1v 1-12, with the following variants: catal. Mingana col. 1032 line 1 4-
madnho d-hn Bar ‘Ebroyo: om. Laur.; 1. 2 gurogo: pl. Laur.; L. 3 nwghy* mwhgy’
Laur.

76 See para. [27] above.
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chapter on the priesthood in his K d-budoye (Nomocanon).” It is
more difficult to see what use the ordinary clergy of his day had for
those works of Bar “‘Ebroyo dealing with the secular sciences, such
as astronomy and natural philosophy. While there is evidence to
show that Bar ‘Ebroyo was interested in raising the general
educational standard of his flock,” the subjects dealt with in these
works could only have been of interest to an elite group.

That there were specific people asking Bar ‘Ebroyo to
compose works on the secular sciences is, in fact, suggested by a
sentence in the well-known, “autobiographical” passage at the
beginning of Chapter 4 in the K d-yawno (Liber columbae),” where
Bar ‘Ebroyo tells us how, after he had become disillusioned with

77 Bar ‘Ebroyo, Huwdgye VIL9, [Bedjan] 105f, [Cigek] 63—4 (cf.
Assemani, B.O. I1.302f., I11/2.937-9, Vé6bus [1970] 518-20), where aftet
listing the canonical books of the Bible, Bar ‘Ebroyo gives us lists of
patristic works “which are to be read in the Holy Church,” followed by a
list of secular works. The Mnorat qudshe and the Zalge are mentioned at ed.
Bedjan 106.9-11, Cigek 64a.1-5: “out of [Aristotle’s| Auscultatio physica and
Metaphysica, one is to take only as much as we have taken in our book,
Mnorat qudshe, and the little book d-zalge.”

8 We see, for example, how, in the same chapter of the Hudoye as
that cited in the preceding note, Bar “Ebroyo lays down rules concerning
the educational system, enjoining bishops to appoint teachers as
necessaty, providing for the education of orphans and children of the
poor and specifying the curriculum for use in the schools (Bedjan 107.9-
ult., Cicek 64b.9-65a.2).

7 K. d-yawno, ed. P. Bedjan, Liber columbae sen Directorium monachorum
Gregorii Barbebraei (appended to id., Ethicon, sen Moralia Gregorii Barbebraei)
(Patis/Leipzig: Harrassowitz, 1898) 577-9; ed. G. Cardahi, Abulfaragii
Gregorii Bar-Hebraei Mafriani Orientis Kithabha dhiyaund sen Liber columbae
(Rome: Acad. Lincei, 1898) 75-8; ed. J. Y. Cigek, Bar Hebraeus’s Book of the
Dove (Glane/Losset: Bar Hebracus Vetlag, 1983) 55-7; tr. A.]. Wensinck,
Bar Hebraeus® Book of the Dove (Leiden: Brill, 1919) 60-2; tr. C. Alkan,
Giivercin Kitabi (Glane/Losset, Bat Hebracus Vetlag, 1989) 49f; Arabic
version, ed. Y. Hubaiqa, “Kitdb al-hamama li-Ibn al-Tbti,” Machrig 50
(1956): 1766, here 53f.—For discussions on the passage, see, among
others, K. Samir, “Cheminement mystique d’Ibn al-Tbri (1226-1286),”
POC 37 (1987): 71-89; K. Pinggéra, “Christologischer Konsens und
kirchliche Identitit. Beobachtungen zum Werk des Gregor Bar
Hebraeus,” OszKS7# 49 (2000): 3—-30, here 21-8.
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the “Greek” sciences, he continued to occupy himself with them
“for the sake of those who wished to profit by me.”80 The prefaces
of Sulogo hawnonoyo and K. d-remsge allow us to identify at least one—
and that probably the most important—of those people who
“wished to profit” by Bar ‘Ebroyo’s knowledge.

While we have no positive indication that any of the other
works of Bar ‘Ebroyo besides the S#logo and Remze were composed
specifically at Simeon’s request, the circumstances discussed above
make it likely that we owe at least some of the other works to his
encouragement.

The period during which Simeon acted in this way as literary
patron for Bar ‘Ebroyo may extend over the whole of Bar
‘Ebroyo’s maphrianate (1264-86)—during which almost all his
works were in fact written—or may be limited to a certain period
within those years. Of the two works explicitly dedicated to
Simeon, Sulogo hawnongyo is known to have been written in 1279,81
while for the date of the K. d-remze we have a terminus ante quem of
December 1278, the date of the oldest manuscript,? so that those
works written around this time might be considered as being more
likely than others to have been composed under Simeon’s
influence, but given the close association between Simeon and Bar
‘Ebroyo throughout the latter’s maphrianate, there is no need to
limit the relationship discussed here to this period.

Those works which zay have been composed under Simeon’s
encouragement will include the astronomical tables “for beginners”
mentioned in lists of his works,%3 along with the philosophical

80 Ed. Bedjan 579.1-3, ed. Cicek 56.12f.

81 The date mentioned at ed. Nau 26.4f., 196.10f.

82 Le. Laur. or. 86 (cf. n. 75 above), copied by John b. Bacchus of
Bartelli, the copyist also of ms. Cantab. Add. 2003, the codex veterrimus
of the Tegrat tegroto (1276 A.D.).

83 Chron. eccl. 11.479.4f.: “Ktobo rabo zij l-sharwoye da-d-lo ‘amlo
napqun meneh taqwim.”—It has been suggested that the “kalendarium”
(in Syriac) found sandwiched between the texts of Bar ‘Ebroyo’s Profession
of faith and the “Laughable stories” in ms. Vat. syr. 173 (no. X) might be
identified as this work (J.S. Assemani, B.O. I1.307; S.E. & J.S. Assemani,
Bibliothecae  Apostolicae 1V aticanae codicum  manuscriptorum  catalogns, part 1,
vol. IIT (Rome, 1759), 353; cf. Géttsberger [1900] 52; Baumstark, GSL
318 n. 2; contra: W. Wright, .4 Short History of Syriac Literature [London:
Black, 1894] 271 n. 4)—The use, however, of Arabic terms g7/ and faqwin



Simeon of Qalca Rumaita 71

works, of which Swod sufiya (Sermo sapientiae) and K. d-boboto
(L. pupillarum) may have been written in the 1270’s,3* and—here we
remember the profession of Simeon as a physician—the medical
works,%5 while the grammatical works would also come into

in the title suggests that this was an Arabic work and two eatly lists of Bar
‘Ebroyo’s works, in fact, state that this was the case (in mss. Vat. Borg.
syr. 146 Scher = no. 3 Perini, copied by ‘Abd Allah b. Barsawma of
Bartelli probably in 1290/1, see D. Perini, “Catalogo dei codici
manoscritti ed oggetti portati dall’ Oriente nel 1879 dal P. Agostino Ciasca
Agostiniano,” Bess. ser. 2, 6 [1904]: 58-71, 258-81, here 62, cf. Barsaum,
Lu’ln’ 440; and Laur. or. 298 = olim palat. 428 = no. 62 catal. S.E. As-
semani; the list in the latter is in the same hand as the text of Bar
‘Ebroyo’s metrical grammar copied by Daniel of Mardin in 1360; in the
footnote at J.S. Assemani, B.O. I1.267-9, which is taken from Laur 298,
the word ».wois is printed in the Syriac text but omitted in the Latin
translation; similarly at S.E. Assemani, Bibliothecae Mediceae Lanrentianae et
Palatinae codicum MSS orientalinm catalogus [Florence 1742] 111 and appendix
p. LI).

84 Of the other philosophical works, there is some reason to believe
that the Tegrat fegrote, which at any rate predates the Swod sufiya (see Swod
sufya, ed. H.F. Janssens, L'entretien de la sagesse, Introduction anx oenvres
philosophiques de Bar Hebraens [BFPUL, 75; Li¢ge: Faculté de Philosophie et
Lettres, 1937] 54.5, tr. 173) and May 1276, the date of ms. Cantab Add
2003 (Wright-Cook [1901] 495), was composed before Munorat qudshe
(Takahashi, “Barhebracus und seine islamischen Quellen. Tégrat tégrata
und Gazalls Maqasid al-falasifa,” paper presented at the 2. Symposium zu
Geshichte, Theologie und Liturgie der syrischen Kirchen, Wittenberg, 14—
16 July 2000; on the date of the Mnorat gqudshe, see n. 45 above).—Hewat
bekmto (Butyrum sapientiae), on the other hand, was written almost at the
end of Bar “Ebroyo’s life in 1285/6 (so the colophons in mss. Mingana
syr. 310, fol. 2161, and Laur. or. 83 [no. 187 catal. S.E. Assemani], fols.
191v, 227r; cf. D. Margoliouth, Analecta orientalia ad Poeticam Aristoteleam
[London: Nutt, 1887, rep. Hildesheim: Olms, 2000] 41£.).

85 That Bar ‘Ebroyo had disciples studying medicine under him
during his maphrianate, we learn from his report that he arranged the
marriage of two of his medical disciples, Abu al-Khair and John, and
made them settle in Tabriz and Maragha in 1283 (Chron. eccl. 11.459.23—
461.1).
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question, together with the Syriac Chronicle (Chron. and Chron. eccl), a
part, at least, of which was written in 1274.86

The last of these, of coutse, is the work in which we find the
eulogy of Simeon quoted under para. [3] above. The likelihood that
Simeon would have taken a particular interest in this work will be
increased if his father Joshua was indeed one of those responsible
for the Armenian version of Michael’s Chronicle,¥” the work used as
the principal soutce in the eatlier parts of Bar “Ebroyo’s Chronicle.3

86 The date mentioned at Chron. [Bruns-Kirsch] 41.4, [Bedjan] 37.18f,,
[Cicek] 31b 3f. (cf. Gottsberger [1900] 40). Fiey would have Bar “Ebroyo
completing the work during his stay in Maragha in 1272-3 (Fiey,
“Adarbéygén chrétien,” Muséon 86 [1973]: 397—435, here 432). Bar
‘Ebroyo no doubt continued updating this work until close to his death.

87 See para. [6] above.

% The Syriac text used as the basis for the Armenian version is
believed to be Michael’s autograph, made available by Patriarch Ignatius
IIT David who frequently tesided in and died in Qal®a Rumaita/Hromkla
(the text of the colophon of the Armenian version accessible to me,
however, talks merely of the ‘exemplar’, which does not necessarily imply
the autograph: “.. mar Ignatié Antiok’u, or z-6rinaks shnorheac’,”
E. Dulaurier, “Extraits de la Chronique de Michel le syrien,” [ 4¢ sér. 12
[1848]: 281-334; 13 [1849]: 315-76, here 12.28G). This manuscript
probably went back to the Monastery of Mar Barsawma upon Ignatius’

113

death, since a “book of the Chronicle” was among the items bequeathed
by the patriarch to that monastery (Chron. eccl. 1.693.18; cf. Schmidt [1996]
305). For this reason it is sometimes said that Bar ‘Ebroyo consulted
Michael’s Chronicle at the Monastery of Mar Barsawma (so, e.g., E. Tiss-
erant, “Michel le syrian,” DTHC 10 [1929]: 1711-9, here col. 1716,
specifying the date as 1255, around which time Bar ‘Ebroyo is known
from Chron. eccl. 1.728 to have been at the Monastery; and Schmidt, loc.
cit., giving the date of 1276, which, however, is most unlikely as Bar
‘Ebroyo was nowhere in the neighbourhood of Mar Barsawma in that
year as far as we can make out from Bar “Ebroyo’s own account of his
maphrianate in Chron. eccl. 11.431-467). Given the extensive borrowings in
his Chronicle from Michael’s Chronicle, however, it would seem more likely
that Bar “Ebroyo had procured for his own use a copy—or perhaps the
autograph itself—of Michael’s Chronicle, either through his own
connections with the monastery or, perhaps, through Simeon, the son of
Joshua, the translator, and the brother of Jacob, the abbot of Mar
Barsawma.
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Simeon may also have been instrumental in securing for Bar
‘Ebroyo the access to the library in Maragha, where, as he tells us
in the preface to his Chronicle, Bar ‘Ebroyo found the “Syriac,
Saracen and Persian” works he used in composing this work (and
no doubt also in composing others),% although for this purpose
Bar “Ebroyo’s standing as a scholar in his own right might have
sufficed.”0

89 Chron. |Bedjan] 2.10-13.—The library in question is undoubtedly
that attached to the observatory in Maragha, where, according to one 14th
c. account, some 400,000 volumes of books had been gathered from
“Baghdad, al-Sham and al-Jazira” (al-Kutubi, Fawit al-wafayit, ed.
M.M. ‘Abd al-Hamid [Cairo: Maktabat al-Nahdat al-Mistlya, 1951]
11.307.penult.—308.1; ed. I. “Abbas [Beirut: Dar Sader, 1974] I11.247.2f.; cf.
E. Wiedemann, “Zum Leben von Nasir al Din al Tasi,” Sizungsberichte der
physikalisch-medizinischen Sozietit zn Erlangen 58/59 (1926/7) 363-79, hete
365t.).

% Bar ‘Ebroyo’s use of the library in Maragha and his contacts with
the circle of scholars who had gathered there around Nasir al-Din al-Ttsi
(1201-1274) are an important aspect of the background to Bar “Ebroyo’s
literary activity, which is well worth exploring but which falls beyond the
scope of the present article—For Bar “Ebroyo’s eulogy of Tusi, see Chron.
[Bruns-Kirsch] 550.3—14, [Bedjan] 529.9-24, [Cicek] 478b 18—479a 20 (at
tr. Budge, 452.3, for “a lexigographical work in Persian,” read “Ethica in
the Persian language”), and Mukbtasar tirikh al-duwal |Beirut, 1958]
286.penult.—287.5, [Beirut, 1997] 251.11-6 (followed by a list of scholars
active at the time, some of them also in Maragha, ed. Beirut 1958, 287.5—
10).—On Bar ‘Ebroyo’s use of Tusi’s Akblig-i nisiri in his Hewat hekmto,
see M. Zonta, Fonti greche ¢ orientali dell’ Economia di Bar-Hebraeus nell’ opera
“La crema della scienza” (AION.S, 70; Naples: Istituto Universitatio
Orientale, 1992) and id., “Structure and Sources of Bar-Hebraeus’
‘Practical Philosophy’ in The Cream of Wisdom,” in R. Lavenant (ed.),
Symposium  Syriacum VI (OCA, 256; Rome: PIOS, 1998) 279-92.—
F. Nau’s supposition (Nau [1899], tr. vii) that the Sulogo hawnonoyo is based
on Tlsi’s Tadbkira fi ilm al-hay’a can now be confirmed through a
comparison of the former with an edition of the latter, F.J. Ragep, Nasir
al-Din Tiisi’s Memoir on Astronomy (al-Tadbkira fi %m al-hay’a), 2 vols. (New
York/Betlin/Heidelberg: Springer, 1994); cf. Takahashi, “The Gteco-
Syriac and Arabic Sources of Barhebraeus’ Mineralogy and Meteorology in
Candelabrum sanctuarii, Base 11,” paper presented at the VIII. Symposium
Syriacum, Sydney, June 2000.—On a manuscript of Tusi’s mathematical
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The connection, via Simeon, with his father Joshua could also
have a bearing on the philosophical works, 7, as has been
suggested, Joshua or, ammenice, Ishoh, the translator of Michael’s
Chronicle, may be identified further with the author of a popular
Armenian work on natural philosophy, the Girk’ i veray bnut'ean.!

works apparently copied in part by Bar “Ebroyo and carrying his signature,
see A. Sayili, “Khwaja Nasir-i Ttasi wa rasadkhana-i Maragha,” AUDFD
14 (1956): no. 1-2, p. 1-12, here 10-12 and plate facing p. 16; and id., The
Observatory in Islam and its Place in the General History of the Observatory
(TTKY, VII/38a; Ankara: Turk Tarih Kurumu Basimevi, 19882) 219-22
(ms. Istanbul-Uskiidar, Haci Selim Aga Kiitiiphanesi, Selim Aga 743, with
an ‘ex libris’ note by ~luum ~uiem wasianeiy  dated 1592 A.Gr.
[1280/1] on fol. 138; on the contents of the older part of this manusctipt,
fols. 138-282, dated 671-8 h. [1272-80], see M. Krause, “Stambuler
Handschriften islamischer Mathematiker,” Quellen und Studien zur Geschichte
der Mathematik, Astronomie und Physik, Abt. B, 3 [1936]: 437-532, here 499—
503).—On Bar ‘Ebroyo and Muhyi al-Din al-Maghribi, see n. 43 above.—
For the report that Bar ‘Ebroyo wrote his Arabic chronicle, the Mukbtasar
tirikh al-duwal, at the request of the Arabs (Tayoye) in Maragha, see Chron.
eccl. 11.469.1-5, and for a discussion on this passage, L. Conrad, “On the
Arabic Chronicle of Bar Hebraeus: His Aims and Audience,” ParOr 19
(1994): 319-78, here 328-32 (cf. n. 71 above).—Cf. further Koffler (1932)
30f.; Teule (1993), versio xi.

9l This is the view of the editor of the Girk’ i veray bnut’ean. See
S.A. Vardanyan, Isoch. Kniga o prirode (Etevan: Izd. Akademii Nauk
Armjanskoj SSR, 1979) 6-8 (Russian), 55f. (Armenian), 106f. (English
summary); cf. id. “Ancient Armenian Translations of the Works of Syrian
Physicians,” REAm NS 16 (1982): 213-9, here 216; and J.P. Mahé’s
review of Vardanyan’s edition, REA»» NS 14 (1980): 524f.—Vardanyan
suggests an identification of the authot/translator Ishoh further with Isa
of Edessa (with circumspection in her Russian introduction, “the
possibility cannot be excluded that ..”; with more confidence in
Armenian, “in all probability ...”; with no such qualification in the English
summary), evidently on no firmer ground than the fact that this was the
only viable candidate she could find mentioned in L. Alishan’s work on
Armenian Cilicia which he cites (Szuan [Venice 1885], 554). Cf. n. 22
above.—Many of the subjects treated in the Girk’ i veray bnut'ean are also
dealt with by Bar “Ebroyo in his works, especially in Base II of his Mnorat
gudshe and in his Hewat hekmto. These subjects, going back ultimately to
Aristotelian, Ptolemaic and Galenic sources, are admittedly those
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The connection, via Simeon and Joshua, with the latter’s
collaborator, Vardan Arewelc’i (ob. 1271), an author, like Bar
‘Ebroyo, of a history, a grammar and biblical commentaries, way
also be worth exploring.9?

frequently treated in the scientific literature of the period, but the thought
presents itself that the inclusion of these themes in Bar “Ebroyo’s works
may perhaps reflect Simeon’s interest in them inherited from his father.

92 On Vardan and his works, see Thomson (1989) 126—-8.—Thete is a
slight possibility that Bar ‘Ebroyo might have met Vardan when the latter
visited Hulagu in July 1264 (Vardan, Hawak'umn patmut'ean §96, tt.
Thomson [1989] 220f.), since Bar ‘Ebroyo, too, was in Hulagu’s camp at
one point in 1264, although it is rather more likely that he would have
departed thence for Mosul by July (Chron. eccl. 1.753.8—-757.10, 11.433.15—
19; cf. para. [22] above).—Like his contacts with the Muslim scholars in
Maragha (cf. n. 90 above), Bar “Ebroyo’s possible contacts with Armenian
scholars is a theme worth investigating—Bar ‘Ebroyo’s disciple and
biographer, Dioscorus Gabriel b. John of Bartelli (bishop of Gazarta d-
Qardl) names Armenian, along with Syriac, Arabic and Persian, among
the languages spoken by Bar ‘Ebroyo (J.Y. Cicek, Mimro ‘al qadisho
Griguriyus mafryono d-madnho da-"bid I-Diynsqurus episqupo d-Gozarto mdito d-
Qardu shnat 1286 m. [Glane/Losset: Bar Hebraeus Vetlag, 1985], 39.5-6;
cf. A. Sauma, “Commentary on the ‘Biography’ of Bar Hebraeus,” Aram
[Stockholm] 7 [1998]: 35-68, here 40).—His knowledge of Armenian, on
the other hand, was evidently not good enough for him to preach in that
language, as we may gather from the report that when he preached in Sis
on the occasion of his election to the maphrianate, his sermon was
translated into Armenian by another, a certain Theodore Smaqraya (Chron.
eccl. 1.749.8f., = Assemani, B.O. I1.247).—Similarly Gottsberger was
doubtful that the “Armenian” readings mentioned in the Awsar roze were
taken directly from Armenian sources (Goéttsberger, “Die syro-
armenischen und die syro-koptischen Bibelcitate aus den Scholien des
Barhebrius,” ZAW 21 [1901]: 101-41, here 123-7; cf. id. [1900] 9f.,
147f.).—Sbath’s identification of Abu al-Faraj, who collaborated in the
translation of a work on hippiatrics (Agrabidbin fi Glm tibb al-khail) from
Armenian into Arabic, with Bar ‘Ebroyo has no foundation besides the
coincidence of the name (P. Sbath, A/-Fihris [Cairo: Imprimerie Al-Chark,
1938-40], II1.62 nos. 1202-2; id., “Manuscrit arabe sur la pharmacopée
hippiatrique,” Bulletin de Plnstitut d’Egypte 14 [1931/2]: 79-81, here 81).—
On some items relating to Armenia in Chron., see H. Kurdian, “A Few
Corrections in the English Translation and Transliteration of the
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One question which has to be addressed when dealing with
Bar “Ebroyo’s works is the question as to why he wrote most of his
works in Syriac.

It is needless to point out here that ample evidence for Bar
‘Ebroyo’s ability to write in Arabic is provided by his Arabic
chronicle, the Mukhtasar tirikh al-duwal, while most of his medical
works, too, appear to have been written in Arabic.”> Rather more

Chronograpy of Gregory Abu’l Faraj (Bar Hebraeus),” JRAS (1938):
431.—Besides in 1264, Bar ‘Ebroyo was in Cilicia on at least two
occasions during his maphrianate, in 1267/8, when he fell ill with dysentry
there, and in 1273 (Chron. eccl. 11.441.10-21, 443.25£,; in connection with
the first visit, cf. Bar “Ebroyo’s poem reproaching a city in Cilicia for its
bad grapes, A. Scebabi, Gregorii Bar-Hebraei Carmina [Rome: Typ.
Polyglotta, 1877] 165.8-12, P.Y. Dolabani, Mushhoto d-Mor Griguriyus
Yuhanon Bar ‘Ebroyo mafryono d-madnho [Jerusalem: Dair Mar Marqts, 1929,
rep. Glane/Losser: Bar Hebracus Vetlag, 1983] 53f,, no. 4.13).—Although
there is no record of his visit to Greater Armenia in Chron. eccl,
manuscripts of the Shorter Anaphora of St. James are reported to state that
Bar ‘Ebroyo revised this anaphora “in the mountains of Greater Armenia
in 1593 A.Gt. (1281/2)” (so Vat. syt. 34, 542/6, Patis. syr. 74/3, 81/10,
82/4,111/14, 114/9, Cambridge, Selwyn College, syt. 2/4; with vatiations
in wording, Jerusalem, St. Matk’s 94/1, Cantab. Add. 2887/2, Mingana
syr. 3911, 563B; see the respective manuscript catalogues of Assemani-
Assemani, van Lantschoot, Zotenberg, Brock, Dolabani, Wright-Cook
and Mingana, and A. Raes, “XV. Anaphora minor Sancti Iacobi, fratris
Domini,” A4Sy 2/2 [Rome: PIOS: 1953]: 181-210, here 188).

93 Of the eight medical works mentioned in lists of Bar ‘Ebroyo’s
works, the one (partially) published work, the Muntakhab jimi al-mufradit,
is in Arabic (M. Meyerhoff—G.P. Sobhy, The Abridged 1 ersion of “The Book
of Simple Drugs” of Abmad Ibn Mubammad al-Ghafiqi by Gregorius Abu’l-Farag
(Barhebraeus) [Cairo: Government Press, 1932-40]).—Of the others,
Henyon yutrone d-hadomay pagro, a work presumably based on Galen’s De usu
partium, and Pushogo d-posuge d-Ipugratis, the commentary on Hippocrates’
Aphorisms (which may be extant, see Barsaum, Lu'/u’, 428, P.Y. Dolabani
et al., “Catalogue des manuscrits de la bibliothéque du Patriarcat Syrien
Orthodoxe a Homs (Auj. a Damas),” ParOr 19 [1994]: 555-661, here 589,
no. 6.17), are stated to have been in Arabic.—The epitome of Hunain’s
Masd’il fi altibb (K. d-sw'ole d-Hunain ba-psiqots) is stated in some
manuscripts of Chron. eccl. to have been in Arabic and in others to have
been in Syriac. A manuscript in Dublin whose content may be identified
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interestingly, if, as seems possible, one of his works on psychology,
the Magdla mnkbtasara fi al-nafs al-bashariya (ed. L. Cheikho 1898),
which, as noted by Graf,** closely follows the work on the soul by
Moses b. Kepha,?> may be identified with the Mzwro shengyo, which
is mentioned in some lists of his works and which, for its part,
must have been written at the latest before 1261, this will mean

with this work is in Arabic (Chester Beatty arab. 4925, A.J. Arberry, The
Chester Beatty Library. A Handlist of Arabic Manuscripts [Dublin, 1955-606],
VI.144; pace Arberry there is no ground in the manuscript itself for the
identification of the author with the maphrian Gregory who died in 1214;
cf. also Dolabani et al. [1994], loc. cit.)—The language of the other four
works, the abridgement of De materia medica (K. d-Diyusquridis), the work on
Ibn Sina’s Qdniin fi al-tibb (K. d-gonuno d-Abu “Al), the commentary on the
Masd’il fi al-tibb (K. d-pushoqo d-su’ole d-Hunain) and the K. d-kanesh beb kulbun
réyone osyoye, is unknown.—Besides these eight works, a commentary in
Arabic on Hippoctates’ Prognosticon/ Taqdimat a/—ma(mfa is attributed to Bar
‘Ebroyo by Cheikho and Sbath (L. Cheikho, Kitib al-makhtitit al-"arabiya Ii-
katabat al-nasraniya [Beirut, 1924], 10 fin.; P. Sbath, A/~Fibris 1.15, no. 63;
cf. Sezgin, GAS 111.33; also Dolabani [1994], loc. cit.).

9% G. Graf, Geschichte der christlichen arabischen Literatur (Vatican City:
Bibl. Apost. Vaticana, 1944-51) I1.273f.

% ILe. the work published in translation by O. Braun, Moses bar Kepha
und sein Buch von der Seele (Freiburg: Herder, 1891); cf. Baumstark, GSL,
281 n. 7; J. Reller, Mose bar Kepha und seine Panlinenanslegung (GOR.S, 35;
Wiesbaden: Harrassowitz, 1994) 66f.

% The work is mentioned in the list of Bar “Ebroyo’s works in ms.
Laur. or. 298 (olim 428; this part of manuscript copied in 1360, cf. n. 83
above), fol. 82r 4 (cf. J.S. Assemani, B.O. 11.269, footnote, no. 28; pace
Assemani there is no warrant for the vocalisation of the word as s7#y0, the
letter 7 being vocalised “e” in the manuscript). According to another list
of Bar ‘Ebroyo’s works found in a manuscript of the Mnorat qudshe once in
the possession of Patr. Ign. Ephrem Barsaum, this work was named .
after ~ies imas at the request of Dionysius Angwm (lege ‘Angur)
Shenoyo (see LE. Barsaum, Risdla fi Gm al-nafs al-insaniyya li-I-allima Mar
Ghrighdiriyiis Tbn al-Thri mafrivin al-mashrig [Jerusalem: Dair Mir Marqgs,
1938], 2, and id., L#"/4’, 420, sub no. 8; on <iwa imas as a byname of
the Monastery of Mar Barsawma, see Honigmann [1954] 43f.). Barsaum
identifies this ~ae ot with Mukbtasar fi ilm al-nafs al-inséniya (ed.
P. Sbath, Cairo 1928; L.E. Barsaum, op. cit., Jerusalem 1938), but as noted
by Furlani (“Barhebreo sull’ anima razionale,” Or. NS 1 [1932]: 1-23, 97—
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that Bar “Ebroyo, who later composed many a Syriac work based
on Arabic sources, may have begun his literary career with an
Arabic work based on a Syriac source.”’

It is not so surprising that those works intended for a clerical
readership were written in Syriac, since there is some evidence to
suggest that, despite the decline in the number of Syriac-speakers
over the centuries, the Syriac Orthodox clergy (at least those in the
“West”) were not necessarily, or even usually, conversant in Arabic
at this period.”® What requires some explanation is the reason as to
why Bar ‘Ebroyo should have composed his secular works (most of
which are themselves based to a large extent on Arabic and Persian
sources) in Syriac, especially if, as has been suggested, many of
these were written at the request of persons like Simeon, who was
surely quite as at home in Arabic and Persian as in Syriac.

The key to the answer as to why Bar ‘Ebroyo composed his
works in Syriac is no doubt to be sought in the political situation of
the day. From the section division of his Chron., where he ends the
long tenth section of the “Kings of the Arabs” with the fall of
Baghdad and the death of the last Abbasid Caliph in 1258 and
begins a new section dealing with the “Kings of the Huns” (Le.

115, here 115; cf. Graf, GCAL, 11.277), the Mukbtasar is largely an
abridgement of the corresponding part of the Mnorat qudshe, which in turn
was written around 1270 (see n. 45 above), well after the death of
Dionysius ‘“Angur in 1261, so that, if the «far. == is to be identified
with one of Bar “‘Ebroyo’s two surviving Arabic treatises on the soul, the
other, the Magdila mukbtasara fi al-nafs al-bashariyya, is the more likely
candidate.

7 The language of the Pushog helme, on interpretation of dreams, said
to have been composed by Bar ‘Ebroyo in his youth (Chron. ecl.
11.479.91.), is unknown.

% See the mention in Chron. eccl. of the requirement of maphrians to
be proficient in Arabic (I1.333.21—ult., 337.9f., 411.16ff., with reference to
maphrians Ignatius Lazarus, 1143—64, and John b. Ma‘dani, 1232-53, cf.
Kawerau [1960] 27; also 1.699.7-9, John b. Ma‘dani) and the report that
Bar “Ebroyo acted as an interpreter between Patriarch Dionysius VII
‘Angur and al-Malik al-Nasir at the Ayyubid court in Damascus (1.717.10—
12).—Cf. also Chron. [Bruns-Kirsch| 544.13-5, [Bedjan] 523.12—4, [Cigek]
473a 20—4, where Bar ‘Ebroyo mentions the presence a monk who spoke
Arabic at the monastery of Gawikat in Cilicia in a way which suggests that
this was unusual.
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Mongols), we may infer that Bar “Ebroyo saw the events of 1258 as
marking the most important break in history since the Islamic
conquests of the 7th century. It is quite possible that Bar ‘Ebroyo
shared the hope of many of his fellow Christians that the new
rulers would convert to Christianity—and there is some evidence
that he did, for he compares Hulagu’s mother, Sarqatani
(Sorqogqtani, Seyurhohataitai),” to Empress Helena in his Chron.,
thereby implicitly comparing Hulagu to Constantine'®—but this
hope aside, there must have been a feeling in the early days of
Ilkhanid rule that a new world order was being established, and,
what was important for Bar “Ebroyo and his correligionists, this
was a multi-religious, multi-national order which was not
dominated by Islam and in which the Syriac-speaking Christians

% On the name, A. Boyle, “On the Titles Given in Juvaini to Certain
Mongolian Princes,” HLAS 19 (1956): 14654, here 153; Spuler (1985) 38
n. 58.

100 Chron. [Bruns-Kirsch] 492.9, [Bedjan] 465.6f., [Cigek] 421a 3f. (cf.
Fiey [1975a] 14; Hage [1988] 73)—We might also remember in this
connection such items as Bar ‘Ebroyo’s reference to Hulagu and his wife
Doquz [Toquz| Khatun as those “who made the Christian faith triumph”
(mnashone d-tawdito mshiboyto, Chron. [Bedjan] 521.18; in connection with the
notion of the “triumph” [neshono] of the Christians, cf. also ibid. 540.2, and
Fiey [1975a] 50) and his constant reference to Doquz Khatun as the
“believing queen” and “a true Christian” (Chron. [Bedjan] 491.15f,
509.21f., 521.16, Chron. eccl. 11.439.9, Mukbtasar tarikh al-dmwal [ed. 1958]
263.17; cf. Lane [1999] §32 with n. 49; this latter an interesting point also
in connection with Bar ‘Ebroyo’s ecumenical attitude, given that Doquz
Khatun was a “Nestorian”).—On an illustration in a manuscript copied at
Mar Mattai in 1260 (Vat. syr. 559, fol. 223v) where Constantine and
Helena appear to be identified with Hulagu and Doquz Khatun, see Fiey,
“Iconographie syriaque. Hulagu, Doquz Khatun ... et six ambons?,”
Muséon 88 (1975): 5968 [= 1975b], here 59—-64 (cf. id. [1975a] 23; id.
“Nasara,” EP? 7.970-3 [1992], here 973a; Spuler [1985] 59 n. 124; Lane,
loc. cit. with n. 47; the anonymous teferee kindly informs me that he/she
recently had a correspondent confirm the date of Vat. syr. 559 indeed to
be 1571 A.Gt./1260).—On the name of Doquz Khatun (“peacock,” not
“nine”), see Boyle (1975) 40f.; cf. Chron. ed. Bedjan 491 footnote.
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too were given the opportunity, for the first time in centuries, to
compete with the other races for positions of prominence. !0l

It is needless to stress in an academic journal such as this the
importance of literature, and scientific literature in particular, as a
factor contributing to the prestige of a nation. In order for the
Syriac-speaking peoples to assert themselves in the new situation,
there was a need to update their scientific literature. Bar “Ebroyo,
as the religious and political leader of his people, would, one might
assume, have been aware of this situation. Another, who would
have been even more acutely aware of the situation in view of his
position at the court and the daily contact he would have had there
with those of other cultures, is Simeon.

In his preface to the Sulogo hawnongyo, Bar ‘Ebroyo describes
Simeon as “one who, in our palaces, rebuilds on the ruins of the
sciences and one who renews the ancient disciplines in our age.”102
Elsewhere in his works Bar ‘Ebroyo talks of the neglect of
knowledge and the ruinous state of the sciences!® and by this Bar
‘Ebroyo presumably means the neglect of scientific literature in
Syriac, since Arabic writing, though past its golden age, was still in
a relatively healthy state in the 13th century. When Bar ‘Ebroyo
talks of Simeon as a renewer of those ancient disciplines, therefore,
this implies that Simeon took an active interest in promoting Syriac
writing. If this is the case, it may be to the influence of Simeon that

101 The care taken to mention Christian and Zoroastrian dating in the
introduction to Tusi’s Zj-i [/khini has been taken as exemplifying a certain
sensitivity for this new order of things (see A. Boyle, “The Longer
Introduction to the “Zij-i-Ilkhani’ of Nasir-ad-Din Tusi,” J§57 8 [1963]:
244-54, here 252f.).

102 Subogo hawnonoyo, ed. Nau 24f.:  ( Rinms «hshas hasisd ~uinm
Dis Khaiin haosdad dhesa.

103 So in the oft-cited preface to Mnorat qudshe; see e.g. ed. Bakos
24.11f, ed. Cigek 23.16-8: “... the field of wisdom has grown waste, the
love of wisdom has grown cold; its fire has been extinguished and its light
has grown dark” (cf. R. Duval, La /ittérature syriaque, 3rd ed. [Paris, 1907,
rep. Amsterdam: Philo, 1970] 408; P. Sbath, “Manuscrits orientaux de la
bibliotheque Asbat,” ROC 29 [1920/1]: 194-205, 288-305, here 199;
Janssens [1937], 3; C. Sélis, Les Syriens orthodoxes et Catholigunes [Turnhout:
Brepols, 1988] 70).—Cf. also the passage concerning the neglect of
historiography in the preface to Chron., ed. Bedjan 2.1-10.
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we owe, in part at least, the decision of one of the greatest writers
in Syriac to choose that language as the language of his writings.

V. CONCLUSION

It will have to be admitted here that much of what has been said
above belongs to the realm of speculation. What is certain is that
Rabban Simeon of Qal'a Rumaita, who worked as a physician at
the Ilkhanid court in the period between 1260 and 1289, exercised
considerable influence on the affairs of the Syriac Orthodox
Church during that period—to the extent that he was able to see
his own nephew raised to the supreme office in that church—, and
that Bar “Ebroyo had close dealings with this Simeon throughout
his maphrianate as one who had worked with him as a physician at
the Ilkhanid court at one time, as a frequent visitor to Azerbaijan
and the Ilkhanid court,'™* and as the tutor to Simeon’s son, Taj al-
Daula, and his nephew and future patriarch, Nemrod. It is also
certain that two of Bar ‘Ebroyo’s works were written specifically at
Simeon’s request. Beyond that the role played by Simeon in the
composition of Bar ‘Ebroyo’s works remains uncertain, but it is
hoped that the discussions above suffice to show that there is a
likelihood that he did play a significant role and that the influence
of Simeon is a factor worth bearing in mind when considering the
background to the genesis of the Bar‘ebracan corpus as a whole, as
well as of the individual works.

104 Bar “Ebroyo was in (Persian) Azerbaijan for prolonged petiods on
at least four occasions during his maphrianate, viz., 1) in 1268 in Tabriz
and Maragha (Chron. eccl. 11.441.25-443.3); 2) from summer 1272 for one
year in Maragha (I1.443.16-20); 3) in Lent 1279 in Maragha (I1.447.21f)),
perhaps remaining there until spring 1282 when he moved to Tabriz via
the Mongol camp at Alataq (I1.453.7—455.2) and probably remaining then
in Tabriz until he set out for Nineveh in 1283 (I1.457.5-7); 4) in 1286 to
Maragha (I1.467.9-ult.), where he died on 30th July (I1.473.7-10).—Cf.
Fiey (1973) 430, 432—4; Gusejnov (1960) 56, 87—-89.—Fiey is mistaken
when he talks of Bar “‘Ebroyo travelling from Baghdad to Maragha in 1277
(op. cit. p. 433). The note in ms. Cantab. Gg. 3.30 mentioning Bar
‘Ebroyo’s journey to Maragha belongs, not to the text of the Mimro
gawgonoyo as Fiey thought, but to that of the Talut hawno, the journey
referred to there being, in fact, the journey of 1286 (see Wright-Cook
[1901] 1024).
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